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S ' Chapter 1
Confusion

A new and thoughtful English literary critic, making
an §gqu1ry ihto'the assumptions as to the nature and
purpose of Man ﬁhich underlies much modern literature,
dpéna his work with thesé words: "In the Middle Ages,
Hoquef much‘éoople might diségree about all sorts of
things, they had one doctrine in common -- they agreed
on the whole as to the nature of Man. . Since the
Renaissance there have been couflicting views 6n‘fh18,'
andbin our own century, in particular, few writers can:
assume that their readers will have this common ground
to build on. o A reslization that all political philo-
sophy, and that the.cﬁhditioﬁing faétﬁin the shaping of
all human institutions are rooted in this basic fact of
the nature of man betrays the ufééhcf and the inseéurity
of such a situation. Atlfhe moment when humankin& is in
dire need of an integration of all the forces that make
for eommunity; we are divided on this fundamental issue.:
In particular, the Western world, caught in the midstlbf,

the grestest inner crisls in its long and varied history,

~ is utterly confused in its thinking sbout man. We hope

to create some sort of "brave new world" without having

any ooherent idea sbout the nature and worth of the being

1. Nicholson, Norman, Man and literaturs, S.C.M. Press,
56 Bloomsbury St., London W.G, - 1943, D. 5.
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who would build 1t and 1nhabit it. -

The unity of a former age has passed along with
1ts authority. But instead of achieving a new integ-
ration, we hﬁvo’béen, and are, faced with the impasse
of chsotic confusion. ‘Authoritarianism in morsls has
gone, but instead of a true freedem, we have become
submerged in the qnagmire of moral relativism. Th;i‘-
has been the result ‘not only of an 1acraasad inter-
mingling of different groups and racoa possessing
different ethical éddaS“énd cultural valuas, but also
of the widespread belief that man is not a moral being,
but a 'oreature of 1mpnlsa, or a mere paychologieal '
anﬂmsl-wbeae‘ good“‘!i achieved and determinad by @&
faithful applieation of ths 1nd1v1dua1's own.hedonistie
oaleulna. In like manner, we have deepairad ef philo-
sophieal syltams and have turned to ‘the apare dish of
fragmentary thought vhieh.mistakes 1ts own exeellent
speeialization for inxegration. "The most conspicuous
‘lack of our timea," says Flewelling, "in epite of our.
1atellectua1 prides and galf-snfficienoy, is a dire
| méﬁtal 1noap£city; and inability for contimmnous or pro-
found thought, and inospacity for mastery of many
oemplémentary facts. We suffer from the provincialisms

of everspecialization. This is discoverable in the

growing innocuousnsss of our educational ourricula, in
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the msaninglessness of our smusements, in th§ journal-
1stie reign of our mob psyeholegy, in the overfleoded
presses 1ssu1ng the latest fiotion, in the detonatlons-
of ourvjazz orehestras, the popular crooning of the -
radio,ﬁ;n the newspaper exploitation of those who sesk
g‘cheap and easy notoriety as scientists, and in the
popular connotation of the word 'Philosophy’. This lest
1ntellectnal leaderspip ia‘tho philosophical quagmire
of today. 1 | ”
,.The fragmenxary nature of contemporary thought and
living, against which Profeasor Flewelling_registars
his camplaint, is but a part of the confusion that has
resultod frc& our 1aab111ty to face sqnarely and to find
an answer to the constant question of the nature and
seat of, quthority,_Tuan.mnst‘seek scme effectivo»balane;
‘between authority and freedam.-ﬂnglure to achigvg,aﬁeh |
a balance, will face him with the choice between an.
absolutism that knows no responsibility and e relativism
that: knows npldiroction., A soclety of morsl, religious
and intellectusl relativism is a society that cannot
long endure. Authority 18 a necessary faot of existence.
Such a soclety will shortly take the easiest selution to

its need fer a purposive and directed dynsmic -~ polit-

S Flewelliag, Re.T., The survival of Western enltnre,
Harper's, 1943, p. 156. '




Chapter 1

ical euthoritarianism. In precisely this way, has our

.mpdern.eonﬂnlion about the nature of man beccme the

wedge of decadence. ,

Inasmuch, then, as our conceptiocn of the nature
and purpcse of man govorns¥$he=ahap1ng of our institu-
tions and is the yaydstiok by which vé measure the
value of any,philesophws“1n8t1tﬁtion'or~enterprisa,
our subjeot is a very vital one. - And since this basic
question has been the source of utter confusion in our
time, 1t becomes a most urgent one. The folleowing
péges will thus bé an attempt to grappls‘raalist;ealij
with the human situation and to consider the prihcipal

positions'with regard to man adhered to in contemporary

society.‘ But first we must gain a clearer 1nsight 1nto

tha natnro of the day's oonrusien. e

. Creative literature both.mirrers and 1nterprets
the life,ot,man{in the age in which he lives. Literature
presents,ns with & portrgyal and a critiocism of the ethos

of an age and an eveluation of man's relationship to it.

A econfused plcture reports an age that 1is pboially, poli-

tieally, and spirituslly confused. Our purpose is not
that of making a survey of our socisl and cultural hia~

‘tory nor of literary oritiocism but rather that of meking

a few observations about the conceptions of the nature

of man a8 revealed in modern writing. The scope of our
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eﬁqniry thus narroicdwit’weuld seem that these estimates

- of man fall roughly into three categories -- liberal

man, natural men and imperfect man.

’ Liporalism’develeped As an insistence on the rights
of the individusl against institutions which arrogate to
themselves an importance and a power which thsy:havo no
right to assume. Indigenous to the development of .
Liberalism, howeﬁer,'wasranpthor:mbat important dogma,
that of man's powér for self-perfectibility and progress.
Given apparent sclemtific backing by the theory of

evolution, this ereed became in Spencer snd Tennyson, .

to mention only two representative.thimkers, the doctrine

‘of inevitable progress. Although this sasy and attrac-

t;#é dootrine still lingers, albeit in modified fomms,
1n.thegthinking;and £961ing‘6f millions, particularly
Americans, the fact that 1t could not be squered with
the times hae accounted for its not being embraced by
any of our recent leading writers. |

' Yet the essentislly optimistic liberal credo is
preserved and expressed by the inimiteble Shaw in his
faith in the Life Force, which is a sort of Bergsonlan
elan}vitalaé_lavhamérck and Shaw. -The Life Force is

neither omnipotent nor emniscient. It proceeds by trial
and error. 61: we could realize,” Shaw remarks, "that

thoughjthe Life Force supplies us with its own purpose




painfully and imperfectly evdlved in our heads;_the

~ gods."  Colborme goes on to say with a naive confi-

immediately soluble: the problem of evil, for example,

'happenings4whioh,thevL1fe Force regrets as much as we

. when c¢loaked in more conventionaslly religious dress,

~
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it has no other brains to work with than those it has
peoplés of the earth would learn soms pity-fer their
1

dence equalled omly by Shaw himself: "Looked at in

this way, many_problems become understandable, if not

For if all our crimes snd cruelties are in truth
errors, ér gropings, or unintentiehal;ac@idents,.then
8ll malice is baﬁished from the universe. The Min@‘A
may be slow and dull snd clumsy,'butAat-leastrit is not

malicious, and what we call evils are seen only as

do, but which it cannot prevent until we help it to
prevent them, since we and it are one, indivisibly em-
barked in a co-opserative alliance on the ssme long,

2
adventurous, and untrod journey." Such & philosophy,

has been the substance of many a modernist sermon. Of
importence for our purpose is the typiecsl liberal ass-

urance that sin is due to ignorance. Sin is ‘the mere

l. Colborne, M., The Real Bernard Shaw, J.M. Dent
and Sons, London, 1939, p. 159,

2. 'Ibid, p. 160.
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‘"not yet." It 1s not & corruption of the spirit or a

viclation of freedem. Man is not yet perfeet, but by
éo;operating with the urge of the Stream he may become
so, If we mighﬁ anticipate laterfdiscussiens, Shaw, as
a literary representative of thé'liberal estimate of
man, fails to assess properly the power of self-interest
and the abortive will-to-power impulse of man. The

Life Force may be able to explain the slowness of
progress -- 1t cennot explain the dlabolical depths of
the human spirit and the destructive ends towards which
the human apirit e8n be turned., : |

©" fThe ossentially liberal ereed that ‘the purposes of
history ‘0an be fulfillod within the ltmitations of
history by a re-ordering of our social and economic 11f0
is admirably 111ustrated in Shaw, as indeed 1t is 1n )
the bulk of the 1eft-w1ng literatnra of our time. Social

qneations take the central place in his thought and ths

‘sense of'duty which his ‘characters show 18 always strong-

est when the problem has a social significance. And 1t
must ever be to Shaw's oredit that he hes kept constantly
before the public this great question° "Are you pulling
your woight in the soclal boat?® o
‘Whether H. G. Wells has over aorionsly believed in

hia scientific Utoples may‘well be a debatable question.

Bup his readers believed them, and seriously. For such
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a bellef 18 a blﬁaaant~sedat1ve. In ons-bookvafter
‘another, Wells developed the idea of the_insv;tgble
progress of man, of a. planned world, of'augdnics, of:
‘~'mechan1§§dflabour, "gelentific” diet, “ﬁcieaﬁitig?,4
education, and so forth. In keeping wifh the mighty
advances being made in applied science, Wells made
‘artigulgte,inythe minds of his resders -- and of many
who never heard of him -- their conception of this
"brave new world." It was built up of skyscrapers,
airships, girders, racing motor cars, streamlined
trains, neon.lights, men:in shorts and fair girls
with fair hair. Over it all was a bright, yet misty,
"1ight,qa\of'dayn beyond the mountains.  People began
to Iiterallypieokuforatheaeqmlng of a Wellsian world.

| In a sense, it has oome, but whether it represents

‘ pr@gppﬁs is quite another question. The Wellsisan .
p;ctgre,st;;l,tgse;nateg‘us‘}ygqllyvood;hqg taken it
over, mot only in the scenario, gggﬂgggggég;,ggiggg
sg,ggag;;bnﬁfin_nenry Aldrich going to Austraslia one
quérppdn for a pienic, 1n-hip;heliggpporab~Progreas
is a. spiritual achievement, be it in a famlly, a
,pepgqngli@i,or»ig a oivilization, which is difficult
to gain and easy to losse. The swiftgst' way to lose
all hope of real‘progrgss is to be de;uded.bj the

LIluqiqn_that sclentific advance is 1tself progress.
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But in Wells, we have again the essentially liberal,
.aptiéistic view of man. He 1s a being capable of be-
ooming perfedt in an ineredibly perfeet‘ﬁorid.' Thers
18 not only a dental of Originial“Sin, there 18 a mis-
"understénding'of the power, the permanant power, of Sin.
" Although the vliberal view of inah may have retained -
1ts hold on the majority of the readingfpubli;,vnatﬁral
man has bulked the 1argest in the best writing of the
twentieth oenturys-:The’emphasis on impulse was taken
over by thefﬁhtnfalists.f?om the ninetesnth ocentury
Romantics. 'Therq-is,*hdwevér, a great differsence, as
Nicholson has so eléarly poihted out: "The Romantie
" writers still preséerved the sense of Christian values,
even when they had rsjected Christian dootrine: they
3t111 oonceived Man ss having his true reality in
relatiqp‘to,a world of transcendent values, and Man
thererore becomes a highly developed animal fulfilling
his nstural impulses or being-frustrated’by”thaﬁ.“l
Out of the naturalis® movement, two prose styles were
developed -- the rich, sensuous prose of D.H.Lawrence,
to suit the romsntic and emotional aspects of natural
man, and the stripped prose of Hdﬁihgway; to suit the
animal aspéeté. e

1. Nicholson, op. ¢it., p. 63
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Naturalism arose in literature just at the time wheﬁ
the solentists wers beginning %o reallz‘e t'hgt‘%hvere )
waere arsas of‘scientifie study that went beyo;id ihe
~ slide rule and the test tube. It was no woﬁ@ar that

- the shift fgem 8 métapﬁysioal, phiiesophio ‘disciplj._né
ian thongh; to a popular ah@i_vague psychologizing
should greatly ﬁint‘],nen'c‘q literary expression. "The
revolt againét the confinement of thought wlthin the
1limits of a dry materialism was headed, naturaliy‘
emough, by the post and the metaphysician. But later
-. on they wers joined by the scisntists tqé, for the
dq‘velepment of psycho-analysis. and anthropology shows
that sclentists were beglaning to realize that there |
were more things in the universe than oould be put inm
a test tube or measured by gé]'.ipers.";"rhe ‘oul}t} of the
,ir_xfgt;px_a?gl teok many forms, same of whioh gca?eely |
seeam to deserve to be called irrational. There was
surrealism and its alllied -- isms: dsda-ism, symbol-
1sm, eto. .Thers was psychofanalysis, and the study of
the nr»;_oo‘nso;nus mind and 1ts symbols. There was the
rqviv.ed interest in myth, and folkflore and what is
 ealled the 'racial mind’. And thers was the deliberate
s§eking for mi_ndlessna.sa,“ the 'blood-consciousness!'
1;n»steadpf£ the head consciousness. This, 1like the

interest in myth, 1s 6bviously closely connected with
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primitivism." The influence of this philosphy, and
partioularly the impact of Freud, is clearly mérked

in D. H. Lawrence.

" Phe influsence went deeper than the obvious Oedipus 4

' complex with which Lawrence was quite obsesssed. He was
driven, in his ‘search for the real, to deseribe his

- characters in terms belonging more to ‘the suboonscious
realm than to the conscious pérsonality. He explains
this himself in a letter to Edward Garnet: "But 'some-
how =< ‘that which is psyohic-non-human, in humanity,

is more ~1ﬁﬁer‘es't.1-ng‘te me than the old-fashioned human
‘element -- which causes one to conceive ‘a character in
& certain moral scheme and make him consistent. The
certain moral ‘schene is what I object to. In Turgsnev,
and in Tolstol, ‘and in Dostolevsky, the moral scheme

_ into which all the characters fit -- and it is nearly
i;hé ‘seme ‘scheme -~ 18, whatever the extraordinariness
vbthheuEhdraotéfs themselves, dull, old, déad".z
It might “‘not ‘be ‘out of ‘place to observe that the
Russian masters have succesded in' oreating immortal
oharadters, beo“»an'se’" of, or despite, their moral scheme:
while Lawrence whose natural man lived in no moral

l. Nicholson, op. ¢it., p. 72

2. Ibid, p. 77

11
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schame and with no réferenne with which to carry out
his natural desires, failed to ereate any really
gréat characters. Yet, as he htm;elf said,vthe
creation of character as wé know it was not his aim,

| Inevitably his search for the non-human, for the
consclousness that was not mental, led him away from
humen beings to animals. But even the Gonsciousness

of the animals was too mental, and he tﬁrnad to planté,

flowers and treds, as in the volume, Birds, Beasts end
Flowsrs,_unxil;‘logidaliy'enough,ihg‘reaéhediﬁhé |
oblivion of death: ~ =~ |
“© "and everything is gone, the body is gone
' ‘completely under, gons, entirely gone.
The upﬁer'dafkﬁéss 1s'hbgvy es the lower,
‘between them the 1ittle ship is gone
| It is the end, 1t is oblivién."l
"snd thils is the end ‘to which Lawrence's denial of
the intellect has:broughﬁ him, to the negatica of all
consciousness, to the negation of all 1life, %0 death,
His genius draws him to the 1égicdl conelusion of his
thought, to the'deathdwill.“? Even when & person has
no faith in transﬁehﬁent_Values, he cannot.live.pemman-

ently in the ensuing despsair. Some pufpose must be

1. ~"The Ship of Death" from Last Poems.

2, Nicholsonm, op. eit., p. 82.
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ereated, agch,as3polit1ca, social,reform,or sumethiﬁg.
"But Lawrence found purpose by drawing on a mystical
faith in the values of blood ami soll - & faith which
had appeared in the Rousseau rﬂyaﬂpiés,‘and which has
its obvious connection with Fasoism, though it would
bela;mistaké tq‘presume that 1if Lawrénpe weregglive to-

day he would be a Nazi. This mystical significance of

Men appeared for the first time in Thbeainbow, and
from then omwards it was scarcely evar.rorgottpn.“l |
The connsction between Fascism snd Naturalism will be-
eqﬁa clear wherpﬁe lafer study the,sociai geffects of
Naturalism, |

i--‘We have mentloned:the stripped prose of;Hémipgway.

A wniter's_style, as'mutm as his characters and ideas,

is a clue to his values. - For Hemingway's world is

stripped alsoc ~-- stripped of standard human spiritual
equipment. His characters are gangsters, smugglers,

bull-fighters, boxers, soldiers andAocgésiopally men

. Qflcuituro. They are never articulate, however, and

wearcely sble to think. "It was Henri Bergson who
édviaed:his pupils: to think like men of action and .
aot like men Qf»thonght,‘ With Hemingway the axiom
has been somewhat simplified, His people aét as if

- @& @& W =@ - @ » T e am ma @ ows . es e 3 G @ W @& @ o wm W = @

l. Ibid oy po67.
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- a . |
thought ‘were unthinkable." - His characters live

almost entirely 1n7the_wor1d of sensation -- greed

Ve E or lust to kill or rape.  Onme. of the truest remarks
that Nieholsoninakes(about.Heaingwaj\1s the quality

- 0f the fear that his characters ezperiénee. He
.8ays: ;"Even the fear they feel is not the 1ﬁggina-
tive;fear;of;thelbrdinary man, but the sharp, sudden

; ~fear of an animal that is cornered, a fear that

| ~ arouses & desperate gffprt;to,fight,rree."?_ Th@y,
are. courageous, but their. courage is the.courage of

desperatien rather- than reflection . .  f. (

Eemingway's natural man is an snimal that 1s
f driven by purely animal impulse. He is .8 fighting,

lusting oreature. War and love are his two principal

occupations. He is glwgys;#ctive:._bnt'tpa.action

has no meaning except ;pegrulfillmentgqf;hisuimpulseg.
Although there is no moral tensién in his characters -

to precipitate frnstratioa,.ﬁemingyay's péople:ére

always frustrated. The escape,is,;pf,equ@se,;aqx}anﬂ
"drink;‘?"Fcr the-true.illuminatipn»ef the destructive ’
impulses in 1ife, he has substituted the emphasis om
meaningless action, the reliance on the drugged con-

sciousness to avoid thought and now the final nada -~

0'--------------------.----Q

1l.. Geismar, M., Writers in Crisis, Houghton.nifflia

Co., 1942, p. 63
2. Nidholson, op. e;t., P. 116.
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the emptineas which covers the frustration of the
writer who is unable to eope with this true meter-,
ial. : Although Margaret Culkin.Banning's

\ eemplaint about the eenxrality of sex end gin in

- modern 1iterature has much pertinenee, the sex enﬂ
gin are eesier to teke with Hemingway than with
other euthers who have neither his superb style nor
pieture ef‘man. Hemingway eannpt be eccused of
introdueing 86X end gin Just to entertein and thus
te 86l)l his books. However, Miss Banning's words
express a growing weariness, on the part of the
publie, of literature thet fails to rise above the
levels of sensetien. She seys-' "Aleoholimnis all
Aright as a fictional setting for a while, but any-
one, even a reader, gete tired ef being with pecple
who are tight ell the thne.. He gets tired of being
with people who keep on.goieg to bed with each other.
,It eteps being interesting end eredible._.2 ‘But it

weuld eeem that Hemingway is ehanging. For Whem the

,Bell Tolls hes its imperfectiens, but 1t possesses
vpower because implicit, ir not explieit, in the story
is a purpose which 1s releted‘to_pelitieai and

1. Geismer, op. eit., p. 66

2, The Ssturdsy Review of Litsrature, July 1, 1939.
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léénséquently/tréﬁscendental v§1ues. ‘However that may
be,‘Hemingway has pressented the’age‘with'a view ofhman
as a lustihg; fighting animel, which a grest aumber of
- 1lesser imitators have alsc tried to represent to the
'reading publici Many other leading authors have
- glven us Hemingway's natural mén,;chief‘among which
QroYWilliém Faulkner and Henri de Montherlant. Bshav-

iorism may be a discradited psyschology, but the natural

man of-contempofafy litérature will be with us for many
; years. s e TR

Ernest Renan made ‘the rather profound prediction
thet the twentieth century would spend a good desl of

its time picking out of the waste-basket things which

the late nineteenth century threw into it. There has
been a considersble amount of searching in the wﬁste-
basket for something. resembling the God who was so
1ightly discarded by many in the hey-day of scientific,
'opttmism; “Edna St. Vincent Millay has 5Xpresséd the
frustration of naturalism in the words: "Man has never
‘been the same since God died. He‘h§§‘takan it very

hard." Gsmaliel Bradford has expressed the same wist-

ful*longing'in his poemﬁ "I Sometimes Wish That God -

Were Back." Wsldo Frank, in his Chart for Rough Waters,

1. Millay, Conversation at Midnight.
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, brings an 1mpassioned ir eemewhet'eloudy, argument

to the_suppert of our need to return to the fgreat

tradition," that is, the JudeanFChristian religious

\tradition.‘ “The 1nd1v1dual.sonl,"‘he writes, "fed

'and‘grown groeat by 1its awareness of the divinevwithin

1t believed it eeuld dispense with the divine.....

This rebellion of the ego brought about man's humilia-

'tien..' There,has been a desepening conviction that

naturalism and optimistic liberalism are too simple
aqd,therefore 1nedeggateveonceptions of msn; 1t is
beceeiné Inoreasingly realized in the literary'worid
that man is an 1mperfect ereature., However far 1ts

phraseelogy mey be frem that of Christian expression,

1t 1s eeming near to Christian thought.

» Although the 1ngen1.eua Jamee Jeyee will 1nfluenee
11terary technique more than.modern thought 1t is sig-
nifieant thet he was not satisfied with the simplifica-
tiens of the naturalist sehool. In spite of his
ebscenity, which might prove odious to many Chrietian
readers, Jeyee,.es_Hichelgon eays,_,reaffirms @he ‘
traditionsl Christian view of the mature of Man: that
Man is an 1ﬁperfect and}einrul.ereaﬁure who has being
not eﬂly in the materisl eorld, but also in eveorld'of

transcendent values. And 1n doingvso it was inevitable
that he made a sort of restetement in fiction of the




most serious and most fruitful attempts to gain some
answer to the problems of life which the Christien

'-has consistently considered under. the problems of .

- a modern Pilgrim's Progress written by a religious

18
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o ' 1
doctrine of Originsl Sin."

'kIn the works of Kafké we oome across one of the

Sin, Original Sim and Guilt. Kafka's The Castle 1s

man who was_not'quite sure of dogma. Herg is 1mpqr-
feot man.-—'mannwithfa divinevgestiny\butfwho is
jnstified-ﬁy falth alene..

'The most profound and most exeellent expression
of the Christian view of man has come. from the pén'of
T. S. Eliot. 1In ThefWastegBand, we‘are,prééenxed v1th

m;n ﬁs»fallen,ﬁhis sobiety rotten at heart and
orumbling, .his pleasures corrupt, his'spirit:dead.
But we are told/hofless,fereibly of the meed for spiri-
tual rebirth: . |
. ™What are the roots that clutch, what
wbranehas grow ‘
Out ‘of this stony rubbish? -Sonvof Man,
You csnnot say, or guess, for you only know
A heap of broken images, where the sun beats
-And the deed tree gives no shelter, the

1. Nicholsom, op. eit., p. 151
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efickef no rellef, ‘
And the dry stene no sound of water. !

‘We need only mentien here that when we sea one of the
greatest 1f net the greatest writer of our thne,
vwrestling with sueh problems as the relation of thne
to eternity or of the apprehension of eternity through
thme, the purgation of the will 2 and the need of the
soul te ”divest 1tse1f of the leve of oreated things,"3
we can‘be oonfidenx that a more eerious ‘and more dis-
eiplined epproaeh te the resl and eternal preblems of
humantexistence”wiil appear in literatufe. "At heart
I believe there is a n@w hnmility, and new realization
'that man 18 an ﬁmperfeot, sinful, dependent being-‘
that planningvand politics, hewever necessgry_andr
mpertaht, ‘are’not\in themselves eneagh; Thie does
ot lead to peesism; instead, 1t:gives‘a pew value
te love and friendehip, te the pleaanres of the
eonnxryside and the aehievements ef simple lives." *

Even frem this saperfieial survey of representa-
tive writers, ;t is eleer that there has been complete

------- - e & = ®© o - @ e W e o G a2 W @ = @ - ®

1. Eliet The Waste Lanﬂ

2. See Eliot Mnrder 1n the Cathedral.

3. See Ellot, Sweensy Agonistes.

4;1'Niehoisen, gg,-cit.g p.5214
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confusion as to the natufevénd purpose of man. The
Christian religion fared no bétter.' Varieﬁs schoolé,
which might roughly be divided anﬁldesignatedhas
‘Humanism, Liberalism, Reelism and Barthianism, have
sprung up within the fold, with, in some cases,
sﬁfficientfdifferenoes and divergenciss as to have
no common ground. |

Humanism is, loosely speaking, religion without
God. Religion fbr-the*humanistv1s'con§ciousnéss of
and devotion to our highest social values. Irving‘

King took up this position in The Develogmenx.gg

Réligieﬁ, in which he asserts that ﬁThe highest
religious concept, that of deity," is not "a state-
ment'of'an~exis%en§e,"‘it‘bsymbolizeﬁ-the worth of
hdmanieadeﬁvour.?7iThat is, religious ideas have
'oniy'funbtionhl valus. ' They do not refér'to onto-
légiedl realities. Professor Ames assumes and
>~elabbfatés-fhé“same-position.“ "Tﬁe”idaé of God when
sepiously employed, serves to gensralize.and to
idealize all the values.one knows ....'The"attribﬁtes'
1n=the‘conceptien of God are as numsrous as the~1de#1
interests of those who use it, for 1t'sign1f1ea th§~"

o _ 1 |
totality of our purposes and values." God is here

ia"Ames, E.S., ?h chology of Réli ious Experience,
19¥ ,

Houghton, Mifflin, Co., 1910, p. 318,
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reduced to the God-idea, which does not even symbol-
Loally represent an Existence but is merely an '
1ntegrat1ng conoept for eertain human values whioh
even the most 1rreligious would not dispute. In the
-same manner, Dr. Haydon want. to war with the gods.
"The Christian God is 1like all others. He ceme to be
in the tribal desert life. He grew and grew moral as
his people advsnoed eess Man progeots his ideals 1nto
an 1nvisible Soclus which as God, helps him in their
realization esso He 18 the symbol of our highest social
vslue eeecs Roligion becomes enthusiasm for social
1deals."; Orlagsln, religion_in the new age, Haydon .
asserts will be a religion'without God or the idea of
God.; It will simply "seek a synthesis of the sciences
- in the service of human 1deals., The 1ronic reply of
Maclntosh to such erguments being presenxed as a
support to religion is irresistible. "It seemed
'weloome news thst now the atheist was 'down and out.
The victory had been‘won, and all se simply./ The old
defenders of the existenee of God ageinst the atheists
had taken up with the wrong definition, it seemed.
They had imagined that God was a superhuman being of
not only great power bub also .great 1nxelligenoe, and

1. Hsydon, E., Quoted in MacIntosh, D.C., The Problem
of Religious Knowledge, Harper's, 1940 Po 8.
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\ thus presumably g'conscious and essentlially personal

being; and those much-misunderstood individuals,
the so-called atheists not knowing that any suoh
being existed, naturally enmough had talked as if
they knew that he did not exist, thereby 'getting in
wrong! with the respectabls members of Christisn
socisty. But .now someons had been quick-witted
enough to see that if we re-defined the term 'God!'
S0 as to make it mean 'samething the 'atheists'
already believed in, the wind would be taksen out of
their sails and great would beithe-viotbry - thaﬁ
is, of course, the"“rverbalrvietbz-'y <= of the faithful
defenders of belief in the existence of God. This
was what seemed to 'have been accomplished; the
enemy's flank had been turned, his guns had been
spiked, ﬁhefprocession of disarmed prisoners might
be expected to sppear at any mimuts, and all was
over except the éhéuting, of which it sesmed there -
wés7likaly to be a good deal. But somehow the ‘
expected celebra?ion doesn't seem to have 'come off.!."
‘Dietrich assumed the same position as Haydon.

"In short,” he says, "I vbuld‘set up the idesl of a

perfected humanity as the aymbol or metaphor which

1l
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best expresses:myvideé_of deity .... I affirm not-
hing == because1i.knnw»0f nothing -- higher‘thanrtha
re§1 butﬁinﬁisible influence of good men,and'wcmen, .
_both past and-preSept."l The salient festures of |
’hﬁmanism‘are put succinctly by Dr. Potter: "H&manimn
is faith in the supreme value and self-perfectibility
'ot'human;perscnality."z lThere¢1s,no realistic ‘
appraisal of the fact and power of evil 1# this
position. There is no understanding of the demonic,
to say nothing of the diabolical.

It was ineviteble that such shalloW;optimiém, so
1nseourély based, should shortly turn to despair. -
Joseph Wood Krutch, because he is a more honest and
ﬁbre'logical thinker,~carrigd the humenist creed to
its 1nevitable and pessimistic conclusion. "We are'i
disillusioned with the laboratory, not because We
‘have lost falth in the truth of its findings, but
because we have lost faith in the power of those
findings to help us as gequihaly as we had once hoped
they might help,"é To this problem Krutch has- no
answer, but it must be laid to his credit that heféaw

clearly the meaning and the conclusion of humanistiec

1. Quoted in MacIntosh, op. cit., p. 140,
2, Quoted in MacIntosh, op. cit.; P. 140.

Se Krutoh J W., The Modern Temper Harcourt and Brace
1929, Po 76.
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premises, Humanism that begins with the optimism,
devotion to and faith.izxman, of genuine liberalism,
'shortly~ceases t0 be optimistic, has its faith in
man~shaken;'and”eventuallyilosésVitSthhmanism for
the cult of selfishness, as in George Jesn Nathan:
"To me plessure and my own parsonél heppiness are

all I.deem worth'a hoot. The happihess and welfare
of mankind are not my profession; I am perfectly
willing to leave them to the care of the profession-
al missionaries offdné‘sort or another; I have all
that I can.do-to 100k out for my own happiness and
welfare .... I am against all reform and réformeré."l
And: this is the loglcsl culmination of humanistioc .

assumptions. -

~ Humanism 18 a tender-minded creed; it is a dish;

of fine (at'first'anyway) sentiments. It begins with

a high estimate of the worth of man, but shortly
leaves it ‘because such en estimate is untenable  and
illogical when his value héé_no.transoendbnﬁ~werth.‘
It 1is devoted to progress, but lackslgvphilbsdphy
for progress. How many humanists with zeel for human

betterméntﬂburningwin‘their hearts have ended up

embittered, orying, "Vanity of Vanity, all is Vanity."

- A e W W@ GE e M R e S 4 W s G s LGB W E» R o Em W W *h W

l. Nathan, G.J., Living Philosophies Simon and

Schuster, 1931, pp. 2, 225.
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' Humanism just cannot understand that man is a finite -
craature 1nvolved in sin. It assumes-that religion ’
is a consciousness of our highest sooial values.
Nothing could ‘be farther. from the truth. Religion
‘48 a profound uneasinsss with all our socisl values.
It is most difficult to express the theocloglcal »
position of Liberalism because it is fundementally
an‘attitude,7and an.attifudé.ﬁhichﬁhas had a complex
‘hiétorical experience2ﬁ‘Beginning:with.tha‘break-up,
of the feudal world and the :rise of a new merchant
olass, Liberalism has passed through the Arminian
phase, the ersa of:rationaliam,umigratiqn-te.virgin

America, ‘commercial ‘expension and the phencmenal. .

growth of Science; ' 1t gathered still. further: strength
with.theihcpesﬁfer‘thelsuceess of the Léague,of |
f - Nations and is,now.axperiencing'inner éonvulsidns-of\
a most disintegrating nﬁture; ERREEFEA TN
'thwithétahding the enOhnous influence of men

like Bushnell and Parker on American liberalism, the

g real fountainheads of modern liberal thought in
| religion have been Sehleiermacher and Ritschl.  "The -
modern liberal movamenxiin‘theology"ihauguratqd'by

Schleiermacher at the beginning of the nineteenth

century did not enjoy an undisputed sway throughout -
the rest of that century in the land of 1ts origin.




26
Chapte: 1

After a period of mounting prestige that eérried it --
with the aid. of Hegel and his school -~ well past the
\middle,of the century, it met with s sharp rsaction,

and gave way'to a rival liberal school, the Ritschlian,
whose'cahtious,sciantifio temper.and ethical emphasis
_wene“MQfs akin to the humanitariahism;of the eighteenth
céntury or the 'positivimn'.éf Auguste Comte than to

the mystic plety and romantic idealism of Schleiermacher,
0ddly enough, the influence of Schleiermacher and Hegel
upon British and Americsn religiouﬁ-yhought;bagan to be
operative just about the time that théir influenee: began
‘to wane in Germany; and the influence of Ritschi

ﬁ'instead of belng subssquent to that of Schleisrmacher

and Hegel,féyga‘simultaneous with it. Thse reosult was
1mpoptant:g,tha two schools of German theology

neutralized”each_otherﬁin the British and American

ﬁind, and left as thelr residual deposit a very moderaﬁe
and”tpleranthtype of liberali§m,:1n which tﬁe mystical
smphasis of Schleiermacher and the ethical emphasis. of
Ritschl were both to be found, side by side."1

| Liberalism has always been more of an attitude
than a‘syatamr,'As such, when it assumed the position

of a system it suffered from the weaknessss that always

l. Horton, W.M., Realistic Theology in Theology in
Transition, Harper's, p. 31-32. ,
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attend the attempt to meke a noun out of an adjaétive.
But it 1s precisely because the motivating power of
liberalism has been a liberal aﬁtituda tﬁat it possess-
@8 values and trutha which we loae ‘at our very peril.
Doubtless Horton is corrsect whean he says- "Sﬁrong in‘
the faith that all truth and all value belonged to a
single-hannonious system, of which theﬁreligious,ina
sights of thé Bible.andzthe:guidingfcopéeptions of
modern:scienceAand>philosophy*wara mutually consistent
,parts;%iibenal theologians werse conyinced that the .
great task'of:dhristian thought was that.of.!réstating'
the Christian Gospel in termS"acceptable-ﬁotthe=modern
mind'.“I‘;In spite of the wesknesses of a pursly inte-
grating procedure, this reﬁains,a conétant'task'ef .
thought. There can be no question that religious’
libéralg‘too_often reduced their faith to én‘attenuatsd
’appendix of moderan culture; but that was a betrayal of
_gafundamsnxally;sound attitude amd a partialiy corraect
procedurs. The inner weakness of liberal theology has
Eeen that 1ts theology was but a projection-of its
attituds. Liberélism begins with-a‘faith in the supreme
value of man and'éssumes a good and loving God and a

purposive 1lifg. That is surely Christian;‘-but it is

- - e - e - ew W s m w e e W dr e W w w m - e m W
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not Wholly'éhristién. It lscks the Christian sense -
of Judgment, Original Sin and pheﬁnéed»of a Saviour

as well as a great Teacher. Its ?Godfthe-Faﬁhsr" too

often 'becomes so fatherly as to be really grandmother-

Iy. "In short, without the iron of a'thofoughly

Christian theology:its attitude 1s in constant danger

of ¢easing to be truly libéral and of becoming merely
sentimental. The :darker, diabolical, -sinful side of
man was never Qufficiénfly appraised or appreciated
'in*liberaliém,’buf?its'émphaéision-the”worth~ofiman,
the”purposivénaséféﬁnlifé,3the fact of communion,
thefnaed‘er~anwopen:m1hd;'its hatred -of ‘obscuran-
tism and above all: the 1de§~éf‘unityiaﬁdfcohtfnuity<
th;t“permééfés:and70016r3=éli7iibéral?thbughtl;“muét
‘be’ retained if man is to know any salvation, personal
or soclal, " v , '

" Our agé is one in which "the times are out of
\ joint" and the ‘fact has-served to remind us that the
times'are¢alwdg§~out~offjbint'and nadesSarily‘so’
becauss man 13 a finlte cresture involved in sin.
The events of our time and the realization of the
woakness inherent in liberal theology have conspired

to'give rise to the theological school of Realism

whose prinecipal representatives are Reinhold and

28
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Richard Niebuhr, W. M. Horton, Paul Tillich and D. C.
MacIntosh. In times of prosperity, we tend to ths‘
Greek view in our thinking, and in hours of tragedy
we ﬁend*to~be'Hebfew;’ the Reallst movement belongs
to.the Hebrew rather than to the Greek tradition.

’ ’Aé;i"underbtand it, the Reslist estimate of man
" is this: Man is a‘'finite creature involved in the
| 1iéitatioh3“of'finitenéss but possassing the capacity
fer‘salthfAHSGQndénbe; ‘man is s being of infinite
worth, but he is so by the gracs of God; man is a
sinner >-“uniVérsaliyfand?thns;empiriqallyi1nev1tab1y
-~ yot reépénsible;}i“humhn”hiétoryi15’meaningful,'
but its méaning»céhnotfbé»rulfilled within the limi-
~tat16ns of histéry.lfThe‘Réalist'Has a desep apprecia-
‘tion of thé powsr of human sin-and the peculiarities
of ‘the human situation in the scale of existencs.
He knows and appreciates, unlike the humanist and
sentnmental'iibaral, the péssibilitiss'fdr“bOth ecrea-
tivity and destruction that lie in the human spirit.
His~d1fficulty*is*thatGOfvproiiding a convineing -
exposition to an sge and a culture which is shot -
‘through with rationalistic presuppositions and human-
istic‘standards~of value. Yot in this very fact liss

1. This'difficnlt’conceptIOn, i1t 1s hoped, will be

‘mads more explicit in ths chapter on The Christian
Doctrine of Man.
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the hope that the?Real;st movement will prove to be
most frultful; fqr without th9>presence.of this
aifficulty it could:ny1y too readily lose its insights
by.begaming,merellogieal’nonsensef - The presence of
logical yardsticks will help thisipoéiﬁion,to avold
the}aelf-destrgction oflitg own tru#h,

Professor Hortoh, following Adolph Kéiler, points
outvthat'wheréver.tha‘Bgrthién‘tsachiggwpaspgong,

diseussicnvhashpgssed,thgough three stages. In the

first, the sole sffort is to understahd_the new theolo-

gy objgétivg;y;f in tha‘second, a heated discussion

arises (mostly hostile) as to its merits gnd{dangqrs;

in the third, a mood of humility falls upon the critiecs,

and they racognizq.that hers 1s a movement of thought
which‘cannptﬁbelgggwgred With argumsnts and’gccngat;ons,
but only thrpugh,g ﬁhoronghgoipg;sqlffexaminatiog énd
a,cqmp;etevreéonstrugtion Qf 1ife and thought.; It 1is
Bgrth's contention that a truly»revereﬁt theoiogy,
which knows that God is in heaven and man on earth,
must gevqrAbgss directly from humgﬁ thought and exper-

- 1ence to God, aslséhleiermacher.and Hegel sought to do.
There 1is no way from men to God, there 1s only a way .
from God to man,~the‘way_of-revelaﬁion and grace; gnd_

1. See Hortom, W.M., Reslistic Theology in Theolegy
in Transition, p. 36. ‘ .
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even“hére'God's bed envelops itself in paradoxes and
mysterious antinomies when 1t~#mpinges~upon'the human
plans. “Thus he claims that a dialectical theology
muét7persisteht1y be a critical theology. No argument
for God 1is possible; there can only be a constant |
polemic against human perversions of the reVealed Word
of God. | \

PerhapS'éur purpose hers can be best served by
referring to Brunnsr's statement -of Barth's truths and
"his false deductions. Horton relates them_QS“fbliews:
"It seemed tb"hﬁn'[Brﬁhnéa~‘that Barth was drawing
from six fundsmental tr&ths'-- truthe which he had
~ done more than any recent theologlan to restore to
their rightful primacy -- a series of unwarrented ded-
uctions, which plunged him into absurdity: (1) From
the truth thet man is a sinner, who oan bnly?bé'sévéd}
by divine grace, he was deducing that the image of God
in man is completely obliterated by the Fall. ' (2)

From the truhﬁ{thét Seriptursl revelation is the sole
norm of“our/knnwlédge of God and the sole source of ~

our salvation, he was deducing that there was no general
revelation of God in nature, conscience éﬁd’histéry. \
(3) From the truth that we must acknowledge the grace
of the Lord Jesus Chris & as the only saving grace, he

was deducing that there was no axpréésien'of God's grace
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in the creation and preservation of the world. From
the same truth he ias_deducing;(é) that there»was np
expression of the divine will in the so-called 'law of
ngthre!;embodiediin,the basic social institutions; |
(5)An074nkniipfungspunkt-(point»of coﬁtact) or 'divine
image'-in human nature to which divine. grace could make
its appeal;,;and;(ﬁ);no developmental relations between
nature and grace, the natural man and the new man in
Christ, but only ona_of\'subatitﬁtion'.”}r In reply,
Barth heaped -such vitrolic vituperation on Brunner
that 1t was nothing short of being sqéndalous; -Never-
theless, we have here in.Brunnerls analysis.one of fhe
most succinct statements of essential Barthian theology
- and its conception and estimate of man.

‘ We have-made a skeleton sketch of the confusion
that'existsuin.xhe-modernaconqeptionvof,the nature of
man as revealed in the litérgture;anﬂ the religious
thinking of theudéy;_ Even & worse asttendant confusion

'qxist3¢1n the:'realm of poiitieal_philosophy which wiil
be_dealﬁ;wikh<during ths deveiopmén@;of:this study.
There 1s one fact which seems to bévclear at this point,
that "there is a striking parallel betwean the most
'significant religilous and theologlcal thinking of the

l. Horton, W.M., Contemporarz Cohtinental Th9010g!,
Harper's, 1938, p.
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period end much literary interpretation of 1ife and
the world. In'both tﬁere has been a forswearing of
an easy and superficial Opt1m1§m. There has been a
sense of 'the evil forces under the surface of life.
Thediogy'has takeh a clearer look at evil; it has
escaped fram the bog of romantic sentimentalism into
a.réligiouﬁly realistic appraisal of thefevil in man
and in saciety;, There_is_nothiﬁg in the spiritual
1ife of our time more interesting than this double
éxplorétien by”féligion;and literature of the dééber
and darker aspects of 1ifé bensath the surface.

‘Phis new sense of the‘faarful'aspects of miﬁd and
soéiety and the universe is foumd in religious think-
ing. It‘iéiéléo found in cruslty, the violence of
O'Neill, Jeffers, Hemingway, Faulkner. It is'no
accldent thet our. time has rediscovered and7reappraiséd
Herman Melville and the tragic sense of 1ife that he
profoundly felt."l One might add that it is signifi-~
canf that Dostolevsky is the favorite -author of

theologians, and that many have:-publicly expressed the

‘debt that they"Owe'to him, - ' : o

"1, Luccock, H.E., American Mirror, MacMillen Co.,
1940, p. 51,
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Eastern:MZsficism

The realization that physically we,havg a1ready

"One. Worlg" hap,bqen“thrugﬁ‘upqn gs.m9sp_forcefully

in the lﬁst few years. However much East andWesi!

may st1ll be sundered byithought.thkspirif,;we hgéé
an alarming physical_prciimityfwhich is pregnant with
;both good and ‘evil possibilities. Just as there can
‘pg:porisglation in a political or military senée,
‘thgreecanlno longer eontinné an @ninhibitpdkcultural
isolationism, ;ﬁhe militgry'might of such Egstgrnr
 nations as Japan and Russia, and the potential péwer
ofichipatgndllnd;a;’arevsﬁch}prodigiougifgéts_;hat we
are compelled to examinezthe ethos- of bpth:Egatern

and Western civi}izat;pns.gs_nevqrﬁbefore. Inevitably,
a sense of urgency governs our thinking. The possibil-
A , - 1ty of a aplitiin the;Unind,Nations, as victofy;eames}
v : | 1nt6,sispt,,qerves~as.a Jarring reminder that there
could quite conceivably be formed an Eastern bloc of
naticng,;gufficigntly powerful to endanger. the very
b 4 | oxistence of Western civilization. .The world will
‘never again be anlAnglpFSaxonvplay-ground.< Increas-
ingly ASia_and the Orient will assert themselves in
the world of actusl éffairs;» Inoreasingly thelr.
.thought forms, evaluations of life and 1nstitutiona

. K _ | '



35
Chapter 11

~will gain expanding expression: and acceptance.
Consequently, it bscomss imperati%e'that we mor§[
thoughtfully study the thinking of the Eastefn mind,
To faill to do so could result in our becoming engaged
agsin in 1nterhecinaxwarfare,’or;tn*éurfunwittingly
succumbing to the Absolntist;tfadifion so firmly est-
ablished in the Oriental past. Thgt-whida is learned
most readiiy from another race or civilization is |
gonerally not worthilearning. Japanis an’'illustrious
e;émplerf*théafact that what the East has léarned
from us is of dublous value, Conversely, althoﬁgh
the East has much that ‘would enrich our way of 1life,
it must not be assimed that-we w111 réad11y absorb
those worthy features of her civilization. On the
contrary, as we proceed’through theVdark.gnd troubled
waters of political oonfusion, ‘1t may be that 1t will
be.those feéfureS“of*Eastern civilizationHWEichﬁmdke
for and give sanction to despotism, that we will find
b 1t most convenient to absorb.
We Westerners are so proud of our mechanical
D , genius, so preoccupied with the world of ac¢tive, prac-
tiéal,'mundansuaffairs; and we so uncritically accept
the adequacy of the scientific approach and spirit,
f that we may find 1t difficult to achieve a sympathetic

understanding of Eastern attitudes. That in the East
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réiigion 1§:a.fact ofiprofoﬁnd ﬁmpoftanéé for every
social and eeonqﬁic problem surprises, and perhaps
offends;ﬁthé Westernar. ‘The religious fact éxtenﬂs,
mofédVar;'beyond thekiﬁstitutions 6f“the var1oﬁs
falths and their relationship in, and contribution to,
the gociél'6rder; it is réoféd'ihiﬁhe:very‘thbught-
forms,éna‘iifé?attitudéshof‘thé'Eééternér; The fact
' fhat ﬁhe‘mjsticai rel1g1ons of tha‘Eéét ara so in-
dlgénous'to'the‘life'ofufhé people makes them of such
central imp&ftanoé'ih(éhy consideration of the =
,pdeleﬁé”of;tﬁs‘Qérld“0f7t0mofr6%;

A detailed study of the religlons of the East is
beyond ﬁha'écpﬁevof our study. However, it is of the
utmost concern to thinking Westerners that they have a
clear ides of the meaning and soclal effect of thoss = -
basic eléments of Eestern fé’lig’ions"wﬁic‘h all hold -
more or less in common. it'1s”the“fbcalxa6dtrin5556f‘

: | " Gbd, man and the meaning of 1ife which determins the

s ' ' 678iuati6ﬁs of thé"ﬁorth‘of man and"the ensuing social
| ‘éffgcts.fiff:i§ £6ﬁth1s central question that we

| va&dress'our&ivéé.'/\; B CT

i - " The religion of the.RngVeda:raféiy"réadhés*beyond
4 | | the magical stégéi‘”The gods'bfuthe_RigbVedd pantheon

are in the main the great powers of nature which affsct

human welfare or the objects and phenomens in which

-----llJi..IIIlIIIIlIllll-IlIIIllI-IlllIIIllllIIIllF“”_—“—‘lIllllllllllllllllllllll;
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thésg powers are manifested -~ thqvbright~sky, the
enlivening sun, the rosy dawé;and the’stormlwhich
7 o brings the long awaited rain. The hymns of praiéé
| and supplication to thq_Marqts or stbrm-godg are

typical of the Veda religion. Numerous of these

L hymns end with the supplication, "0 may we have an
in&igorat;ng au§umn,‘with quiqkening raing" Or as in
Hymn V1, "The Maruts charged with rein, endowed with
fiérce force, terrible 1like wild beasts, blazing in.
their strength, brilliant;like;fires, and impetuous,
have uncovered the rain giving cows by blowing avway

the oiond."; Pl#eafing_of the qusfand'sacrifice to
the gods ére always interwoven into one. And, a8 we
might expect,}prop;tiatory sacrifice bulks large in
ﬁhe.Veda. The gods are 9onceived as beingﬂlikg‘mgn -
full of vanity. They, like'men, enjoy hearing‘theirv
braises'sung'and are pleased with the gifts men bring

. them. Out:of grati;ude,vthey favor thelr worshippers
with the gifts which fulfil human needs, such as
health, good fortuns, children and coﬁs. Mechanics
a}wgys gives riss to aidivisioﬁ of labor and a mechan-
ical, sacrificial religion is no exception. In this

respsct, primitive religion is the sncient spiritual

y 1. Vedic Hymn No. V1, The Sacred Books of the East,
e A _ >
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v o 1
ancestor of the modern factory system." The modsrn

manager has fallen heir %o those special quslities of

insight, organization énd command which in aﬁcient

timésiwere the exclusive possession of the priest who,

like the mansger, because of such a. rich endowment,

was exalted above his fellow-men. The more complex

the machinery of a mechanical religion bécame, the -

_ more,potantjwerewits_sooialveffeots.'-"The*ballaf in

the effectiveness of sacrifice to propiltiate the gods

-and procure their blessing tends evefywhere to become

a faith in the unfailing efficacy of the rites and the

formulas themselves, when duly employed, to secure the.

desired good; and.in,theAhands of the Bralman priest-

hood éacrifioe becomss a veritable power over the gods,

which logically ends by exalting the possessors of this

power to the rank of human-'gods who constrain the gods

o,flnature.",2 .
In spite of the fact that much of this primitive,

"eultic, magic remains in Eastern religions and that its

l. If we accept Professor Burnham's thesis of the
Managerial Revolution, a rewarding as well as humorous
parallel could be struck with the conditions providing
for, and the social results of, the riss of the Braman
priesthood and the contemporary riss of the managerial
class.,

2, Mobre,., G.F., Histor of Religions, Vol, 1, T. end
T. Clark, 1914,  p. B64-58 65% |
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soclal effects have been sscurely welded by time; the
religious thinking of the East has progressed far
beyond -the devotional poetry of the Veda. |

It is a tribute to the dignity of man that he is.
never done with the search for salvation_nor}ever fully
satisfied with easy,_meehaniéal-ﬁefhods of attalning 1t.
He is never content with a;msthbd; he must needs have
a Gospel.. This creative capacity of man for spiritual
unrest, usually finds its most fruitful expression in
certain ages whenin the fulness of~thne‘an inspired
religious leader ﬁeetshand fills thié need., The sixth,
century was such an age in India and th§ Buddha 1ts

profoundest teacher. - It -was a spiritually quickened

era which, like mbstAGraat'Awakenings, produced numerous
heresies and new religious systems and philosphies..
» Bﬁddhism;;like-éll the raligioqs and philosophies
¥ | ~ which flourished in that age, is a way of salvation,
‘ holding in common with all of them certain fuﬁdﬁmental

0 . g ' - assumptions and sqmevstriking psculiarities. In

_ 1 common with the rest, 1s the conviction that sglvation
must be achieved by each man for himself. No god can
;_ S deliver him. The Vedic gods, the new faiths contended,
havé-no powers beyond-the sphere‘of the natufal good ;-
they are themselves not exempt from the cycle of re-

birth, and stand, 1like men,  in need of salvatioh.
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And with slight changes in smphasis, Buddhism agrees
with the other religions in the naturse of_ﬁhe evil
from which-man‘is to be saved -- the bondage to the
1115 of corpofeal existence and the endbss repstition
of these 1lls in the infinite series of rebirths in.
whieh.man anters every new existeﬁée ladeh with the
conssquences of -former desds. .

- 0ne of the most peculiar and certainly onse of the
most compliéatéd of Buddhist doctrines is that of thse
nature of the self. Although Buddha spoks much about .
3 the hatnre»éf~the~self, he was not as explicit»on the '
subjéotjaa4we‘would.like'him'to have been. It .is com-
5 monly considered that for Buddhists "the so-called ‘ego
‘i3 not a genuins personality, but only a temporary
(! : wofthless‘eonglameration of desires and psychic tenden-
-cies."l"‘ThiS'is-aISO“the conclusion of Moore: "That
SO thers 1s no ego, 710 soul, we should say, is thus a
i | , fundemental tenet'of“priﬁitive'Buddhism;"z'-ProféSSer
o ~ Pratt, on the other hand, strongly disagrees with this
o widely accépted Western consception of Buddhism. 0y
submit that the obvious conclusions from' the Buddha's
argument are the folléwing: "First, the real '8élf is

S not the phenomensl personality. It is neither the

l. Hume, R.E., The World's Living Religions,
Seéribner's, 1941, p. 71.

2. Moore, G.F., op. eit., p. 293,
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4 | | ‘ body nor-the consciousness, noi‘the»functions of the
| mind, ﬁor the‘pecu11ar1ties of ths'character. Second,
1t s not: an animistic double, ‘nor identical with the
3 i 'soul' of several other religions. 'Third, there is g
| real self which 1s none of. these things. foﬁg cannot
say, ‘however, that the self exists-‘ for existence is
N i , a term that means having a position in Ssmsara, the
\ ] ‘stream bfvbeeaming.-:ihis,is perhaps,-only.anbther<ﬁay
o i | of denying the idsntity of self with the stream of :
consciousness or with-anwsof‘its\parté; and is directly
& i related ‘o my nekt»conolusion,from'the-Buddha's way of
a,' - f presenting the“mattsr:ﬂvnamelbgﬂFourth; the self is en-
i é during, not Subject'to change,. and as: such, when by .
P : itselfmnot*painfulaﬂ}f‘Professor-PrattiargueSﬂthat<"the

méralieérﬁéstn6397of'tbefBuddha%andihis insistence. on -
9 » % ‘résponsibility,wouldvseem\tdfdemand“sane kind}of‘real;
: identical,’ and abiding self;??
i~ : | _ "rj:Out.efwthis;eonfused'COntroveray;certain pésitions
abpéaruto be relatively clbar,’sFor'one:thing,:the”real
self (if there is one) 1s not tis. actual self. -The -
inevitable question arises: Then what 1s'it? There is
no answer forthooming. Whatever it is, you cannot find
" ' it. :"The Buddhist soul would seem to be like the

M W e, B w e e s @ e e e v m e = - @ w e - e o oo -

3 ‘ ‘1. Pratt, J.B., The Pilgrima%e of Buddhism, New York,
i ‘ The MacMillan Co., 1928 PP. 8 -gr: .

‘2. Pratt, J.B., op. olk., p. 81
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i | Upénishad1c~1nithis, that 1t-ié;always subjeet and
never object." - If our conclusion that the actual
I é self is not the real self is correct, then aAvary
serious question is posed. How can one hold to- the
doctrine of the“tfanmnigration of souls, when there
is no permesnent entity called the ébul‘to-migraté?
The_inSﬁer seéms to be that all that passes from one

1ife to another is karma and only karma; karma being;

"the individual's store of merit and demerit leid up

in the pééﬁ,‘ahd‘which one carries with one t111 it is
77 ‘ worked out in reward and punishment, or till an end is
o put to 'all becoming by enli'g=htement."? Thus karma is
0 | the c¢hain by which ons existence is 1inked to another.
: i o A new existence cannot be a re-incarnation. 'Tﬁe actual
T 86lf does -not exist to~be*re;incarnated.'}Yet it 1is not
- a-new existence. One man's karma cannot be saddled cm
h | ’ anothgr;\ That would be an intolerable offence £0"ﬁhé
moral emphasis and‘sénse“of justicé~so~strong in -

@3 | " Buddhism. ‘Moore attempts to explain the Buddhist for-
T | mula of "dependent origination," which formuls appears
tb”me“ﬁO'be~an=effprtvte'éolve'a'most-vexed and imposs-
o ' . ible preblem'ﬁyfthé means of further cdﬁplication.é’

. 1. Ibid., p. 82

o ‘2. Ibid., p. 73

3. See Moore, op. cit., pp. 293-294

o
o
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Moore concludes with a footnote in which he says,
"Some BEuropsan scholars see. in it lgha<fprmula ofmdeb-

endent originatioq]qan ;116gical attempt to.éouple

the geanuine Buddhist doctrine that desire-is the root

of misery with the common Indian philosophy which mads
nasciancevtheAorigin;of.all,ev;l.“%’ Cartéinly; it is
the Buddhis§ doctrine of the self and its coupling of
this doctrins with the‘transmigration of souls whieh
defies loglcal solution. The formula may satisfy the
devout Buddhist but it ecan only drive the logician to
despair. | |

~~ We come still closer to the Buddhist concaption .
and'evaluation of man when we consiaerkits;view_of the
source of evil. It 1is not karma, the fact of evil -.
action, which is the source of evil and the cause of
re-birth. Thatmone'swg§£E§ 1skthe cause of rebirth is
& Brahmin and Jalna conception; ‘hence‘the idseal- of: -

worklessness as a means of salvation and the attempt

to extinguish acquired kanma\through qs6et1c‘practices.

It was against;this-conception,that Buddha - set up his

new theory that it 1s Tanha, the craving for 1ife, or
the will to live, not karma, that is the cause of re-

birth and the source of evil. Only by rooting out.

1, See Moore, op. cit., p. 294
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! ‘ | desires and the will to live can one escape from re-
birth regardless-of the karma ons has brought with ons
to this life. "It 1s not action 1tself that does the

mischief, the.mere functioning of the physical énd
i psychical~mecbaniam,‘bdt the motivation, the.cbaviné
for what men in their ignorance call thé good things
‘of this 1ife, the blind clinglng to 1ife itself as o
i good, the desire for another life, the‘will_to‘ba."l
‘ He who has succeeded in -obliterating these basic.

D 5 jeravings, has reachadpmirvana,‘thevstatefo peaceful

fa . o bliss. -And what happens to such an one ‘upon death?

Buddha. was sprqngélm,silent about such.a question,
perhaps, aq3§;ofeaserxPratg,éuggeéts; because of moral
reascnsg_HBgddhaigoncsiqu his mission as.being:a com-
b i pletsly practical one. It was not hisvpurposé, 
apparently, to gratify'men?s,curiosity about metaphysi-
ca};qqethqn#t,,The question to which he addressed him-
3 - self was ﬁh@néeryvpractical.problem~of salvation from a
miserableflifeg--_howfto extinguish birth,ﬁrebirth; old
o \ agq,,death,usénpow, lamentation, miséry,-grief'and
despair. The .loglcal implication of his teaching about
i the self and salvation from Tanha would ssem to be that

RN , - o e e e m o e S S M e @ @ ® W @ e @ = o om * o e -

- 1.. Ibid., "'p. 294
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& there would be nothing left at all. But sll that we
v can‘say with certainty about the Buddha's conception
i ! of Nirvana is thgtrit 1s a peaceful end unhaﬁnted by
it thalfegr’of rebirth. . o | ‘
o “\ It is clear that Buddhism‘hgs 8 very low estimate
T qf‘the wofth of}phg gctual-hﬁman pérsong}ity. ;Fo? all
o \pf@ctidal‘purpogeg,ugxistence itself 1§:ipherenx1y gvil.
é ?To“bg‘ig to be miaer;ble.?. Tpe.sourcevofvevil is not
4 in gvi}:actioﬁ, the misuse of human freedom, but in the
& "@qsire tqwiiye and‘éthq;;bggic human motivations,
o Sglvgtibn_isqnop,a salvapion)g{i;;fs b@t}FROM“lif§1>
Raf The5éoéigl affects;§£géuch'gn evaluetiqn_qféggn are . .
BT obvious. Karma is not basic .to; 1;'1;1}3}4;30’0 .of rebirth.
g but. 1t determines the kind of rebirth. Thus, if one
G is bornmiqyp_g,qutain:stpapg pf_society, the fact 1s
[y npt tb'be;cpng1q§red eiﬁher;his_godd or ill-fortune.
o but his due reward. ;Hisreétgte,_gnd the neéessity‘for
32 hﬁm_ﬁd,gcquies¢e<iﬁ 1t, is the imperative of the.moral
i (it order. Thls is an evaluation mostuéttrggﬁive to.abspl-
B .gtigtglgndfpolitical despots and.ébould_movg,fpgedum~ »
3 1av1pg_men‘and wameh tovthink:mpre:dqeplyﬁupen-phe_
éé, ;; mgﬁaphxsical«bgsis for'the;Qh?ispign eygluatiopiqf ﬁan
L ;,f 1. It would. be interesting to,brihg Befgsbn's dis-

cussion of the notion of nothing to bear on this concept.
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as a sacred personality, an end 1n'hhnéelf.‘

Hinduism is the complex and gradual growth of a
religliously minded people. Under this écmprehensive
term are gathered ﬁang'diversified;sects which are yet
‘bound together by & harmonizing principle or essen-
tislly common Weltanschauung. - "Hinduism is therefore
8 protean phenomenon; . every attgﬁbt to describe it
must confine 1tself to certain salient féatures, but: .
in so doing runs the risk of meking en impression of
simplicity end unity which is widely remote from the
truth,"l Bearing this warning in mind, we will proceed
to address ourselves. to the salient features'o£1th1@
great»religion.“ 

Aoknowledgihg‘that every concelvsble religious
belisf énd»praCtiée-has preveiled withinuéhé structure
of Hindulsm, it may be safely saild with Hume. that "the

- furdemental theological belisf is in one immenent, all

v f 2
inclusive Being or Spirit, Brahma." - The metaphysics

of the Upanishdds must not be taken as normative of
Hindu thinking; they may, however, be rightly consid-

efed’the,articulation of the géneral Weltanschauung

1.  Moore, C.F., op. cit., p. 329

2o Hume, op. clt., Dp. 32
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and ethos of HindﬁiSm. To‘the7Upanishads,vBrahma is
the gélg“reality,‘without attributes, distinction or
determinations.-'Nofhing'more or less can be said o

it -- 1t 1s pure being. It cannot be known, since it
1s both the sole reality and pure being and thus is
universal subject without :abject. The true self of
man is identical with the Universal Brahma. Thus the

external world does not réa11y3exist;"iﬁ"is§illusion.v

-Likewise man's individual consciousness is an illusion.

"The essence of the illusion 1is méh'sifailure“to‘dis-

tinguish the trué self from the facultiss of mind and

sense, the principle of 1ife, the subtle body, and the
substratum of morsl character, which seem to make him

a person distinot from' other persons and things, an
individualzégo."}'yoﬁly'by'the knowlédgeAthat the real
self is'idéntical with Brahlma can the tedious eycle'of'
birth and'death be bfokén.. This kn0wledge'is an
1ntuitidn*ratherfthdn‘a’systematic and reasoned ¢on-
clusion. ' 'He who is:thus saved by knowledgs 15 at desth
absorbed "into the Absolute. The individhétihg principle

manifested 1n self-consciousness retirns to the state

or the primal spiritual substance out of which it eman-
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ated. Man is not a created fact; his sctual self is

an 1lluston, his resl self is an emenation. Or, as

- Hume states 1n,h15.éummary of the essentlal doctrinal

position of Hinduism, "In Hinduism the supreme Being
is the impersonal Brshma, a philosophical Absolute,.

serenely blissful, bayond_all:hamperings el ther ethiecal

or mstaphjsical e+ In Hinduism the human individual
ig_anbamanation or temporary manifestatlon of the im-
persongl_Supreme,fis.not inherently or permanensiy
worthful, 1s not responsible before God, 18 not permit-

v 1
ted to be brotherly with all fellow human belngs.”

God, then, is the All-inclusive and the individual man

a temporary emanation whose destiny is re-absorption
upon his attaining true, lntultive knowledgs. .These
are theAbés1c.ebnv;pt;ons.o: this pantheiétiq'rgligio@s
philosbphy.‘v. |

The doctri@e of karma or acosmic power of justice

fulfills an important pert in Hindulsm. This doctrine

exists quite independently of.Bréhma.3“How6ver,-w1thout

& doubt the'éttendanx caste divisionguqf sociefy con-
stitutes the greatest single blighxuofbﬁinduism,{yAnd

caste 1s the one festurs which hes been present through

- all:the multiple historical phases and scriptures of

48
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the faith. The Yoga method, by which the ignorant may

' gain the requisite kn@wledge for’ salvation, is a popular

feature of Hinduism which provides 8 further 1mpetus to
quiescience in all socisl evils and inequities.

"Even from our brief survey of the principsl theo-

logical positions of these twb,greatvreligions and

philosophiss 1t‘13"clegr that they have much in common.
EveryWheré we meet a turning awsy from the particular
fact of man as a distressing manifold of illusory

abpeafances, to the undisturbed unity of the eternally

"unchénging. "The essential marks of this mysticism

are, first, its attitude towards the Natural, as in no
form a menifestation of the Supernatural, but a mere
confusing ﬁénifold;‘thé'illusery evenescent;  and
second, its attitude towards the empiricél personslity
as the source of -the Unresl. It is the mysticism for
which the task of religion is to rid ourselves of ‘the
Netursal, both as the world and as concrete personality.,l
In spite of the fact that India'has been the spawning
ground‘of every eonceivable and contradictory religious
philosophy and’practide,‘this feature runs through all
the strends and providés the principle of unity. "The

soul may be conceived as all Brahma, as part of Bralma,

1. Qman, Natural and- Supernatural Gambridge Univ.

Press, 1931, p. 411




—

and Jainism;

Chapter 11

as alengside Brahlma, and even}by.being full 6f Bhakatss
to have some semblance éf.a’personal relation.’ But the
idea of salvation,'és absorption in this onenéss, /
remains the seme, and in the end it is mystical and
panthéistic of the acosmie typé,'with a passive and
even negative morality."1  We migﬁﬁ‘further our purpose
bj breasking down these points of agreément as Professor
Hume has dong in eonnection with Hindﬁism, Buddhism,
1. 'Gensrél pessimism concerning the worth of

| human 1life in theimidstcof«ﬁhe material and.

socialvworld.“ | | o

2. The specific worthlessness of the human bodyQ
3. The Speeificvworthlessn&SSfof human activity.
4. A common tendency toward asceticism.
5. No program bf'organized social amelioration.

6 A common ideal’af the greatest good as consis-

ting in subservience, quisescience dr passivity,

‘certainly not universally beneficisl. °
7. A common 1ideal of salvation to be obtained by
methods largely nsgative or repressive, cer-

teinly not self-expressive.

1. Ibid., p. 419

2. See Hume, op. cit., p. 77

- _ - . ! - - T _
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8. A common appreciation of a certain religiocus
value in suffering borne, self-imposed for
- self benefit.

9. " A common belief in kerms and transmigration.

- Whether we'cqnsider the intellectualism of the
Upanishads, or the reaction against it of Buddhism, or
ﬁhe mystical cosmolOgy,pf>ghe Tao1sts;,:whether the .
stress beplaid,bnxnetaphysical speculation or on moral
discipline or on éilent-meditation, we are. faced with
the same evaluation of 1life. >Thé.th1nkers of the Upan-

' 1shads were primarilyfinmereéted in their speculations
.concerning Brahma and the true naﬁure of being: deliv-
erance waSja,secohdary question. To the Buddhists, on
,the other hand, deliverance is the one vital issue and

metaphysical Speoulations“are anasthema. Yet to both of

‘them, life is of no inhersnt or permanent value.. Such
a conclusionvia, howevér; the only one which would be
consistent with'their governlng conceptions or the
nature of God, the nsture of man, and the meaning of
life. It makes no real difference to our estimate of
man whether we say that the actual self is the source
of - all evil by virtue of its existence or to say that
the actual self is:illusion; 1t makes no real differ-

A ence whether we say that the destiny of the self 1is
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annihilation or absorption into an undifferentiated
unity of Being. The result is the'same{ The 1ife of

the individual man is ultimately worthlessvand 8 tem-

' porary .curse from which, unfortunately, because of

karma and transmigration, we oannot " our own quisetus
take with a bare bodkin." |

- The .purpose of our study'is to find where there
is suffioiently realistic grasp of the. totality of life
and of the nature of man in order that we may find a
foundstion for a free and‘functioning socisty. Thesse
religious philosophies fail to satisfy that ssarch. |
T.R. Glover has said somewhers that "the canker at the
heart of heathenimn is the absence of any certainty
that 1life has a permanent value." That is why our

ssarch is not satisfied in Oriaental faiths. You cannot

build a free and functioning soclety on that estimate

of 1ife! We have seen thet the aim is either the elim-
ination of life's natural desires or absorption intoe
the grest cosmic One. In either case, there is cast a

blight over life in its present form. The-sé&tious of

'religion»ére detached from the common goods of life and

sooial reform, and attached to asoetic practices. The
religious 1ife is made to & large extent s 1life of
negaticns and principally a negation of 1ife. The
casting of such a blight on 1life is always the result
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of viewing the material universe and the empirical self

as a pert of it, as a kind of cosmic nightmare, believ-

ing ﬁhat'the only true reality is to be found in the
intultlion of the Absolute which the ascetic asttains in

2 | ' trance of ecstasy. Life 1s‘not‘va1uéd, for the relation-
K : | ship between the created world and the Crestor is not a
relationship of value! If we believe that the relation-
i o ship between God end man is a valﬁe-rélationship, then

E | v - we cannot help but question the Indisn method of

by '  salvation. "Is the true relgious task of the reason

L ; %o undo the elsborate web # has woven; of the Will to

ceass from its task of conquering the world and have

g
iy

peace in‘quiescénce; ‘and of the feeling, to abandon

i its endless effort'and aspiration, and realizing that
- all desire is misery,'to'sink,itself in the bliss of
= v one 1mbersonai and.empty~dwareness? In short, is the
2 ' ‘ right‘Way of findiﬁg'the eternal to be quit of the
-evanescenté"l | | | | . L

i ; Oriental mysticism apprecistes Whathésﬁérn‘Natur-
- - alism hes never been asble to appreciste and that is the
transcendent freedom of the humen spirit. - However, 1ﬁ'
A ‘ : fihds»no more, if as much, meaning in history as

l. Oman, op. cit., p. 426
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Naturalism does. The_natﬁral'and temporal process is
merely something from which to be emancipated. Thqf
emancipation is 7 thé fulfillment of-whatevér-meéning
life may have, but it is a meaning that is a negation
of 1ifs and history. Thus hisidry is a meaningless

and repstitive cycle. Eternity, not time, has meaning.
Ahd here we have perhaps one of the deepest divisions
between Occidsnt and Orisnt. As Flewelling has wallf
sald, "The striking contrast of spacs-time to.the'cif-
.cular cyclic concept of the Orisnt might well be taken’

v 1
as a fundamental difference between East -and West."

And East and West are drawing evsr closer. Ws
began by observing this fact and by asking the question
. of what we could gain from the East. The emphasis of

the East on the trsnscendent should servs tp_ramind us

§ ~ that we have that emphasis elso in Christianity, even
| though in this age of incréasing'seéularism we have
neglected to cultivate it. On the other hand,Lit will
. be to our ultimate imtersst to realize that although
w ‘ _ the gvalﬁation of man of Eastern religion and philo-
sophy may tend to produce.thevstate of mind desirsed by
pompous imperialists, it does not provids éithér the

1. Flewelling, The Survival gﬁ_Western”Culﬁure,
Harper's, 1943, p. 20.
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motivation or the basis for a free and functioning
society. Too much of reality is left out of 1its

schems,

T
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‘Tdealism

Idéalisti§ philoscophy has ﬁade.a potent)and‘perm-
~ anent contribution to the thoughtﬁandvlife‘of men. No
pretence, however, will be made of & critical study of
Idealism_in any of its multiple fprms.b,But:inasmuch
as the major emphases of Idealism have entered.into
the whole fabric of our Western‘ciﬁiliiation, we can
profitably make some evaluation bf its major positions
:\and_gonsidar_its]oontribution to the~socia1_ﬁovements
of our time. . -
IdgaliSm.is a_ph;lospphy of many shades. and vary-
ling.emphases@ However,/in spite of the divergencies
of many of the pfotggoﬁbts,ofrIdealism -=-both -

clessical and modern -- they have Qne,cOnwiction in

common, namely, that man,is,to,ba,understood~primarily‘
from the,stﬁndpoiﬁt\of his rational‘faculties; -The
lfgct that man is.capable of transcending tpe;natural
 apd historical process is the Avanue,by wnich an
pn@erstaﬁding_of man‘s.nature is to. be reached. The
lfgngtion communicated by the word VouUs is the signa-
ture of man's uniqueness and the right cultivation of
vouUs the way of salvation and pfogress.».And'although
this word may be translated “séirit", from Plato to |

Bosanquet the emphasis has been on the capacity of man
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for rationsl thought. It is this emphasis that dis-

. t;ngu;shes thq.Greek traditipn so clearly from the

Orlental, however similar they may be at stQ.other
poihxg}‘:gglagpnic'mysticism q1ffers from that of the
'Or;egta;-religions,in.that.1t 1s essentlally a mystic-
ism. of the 1intelligence which seeks illumiéayiop,ﬁot
gpvmugh;py ascg#igism and egsyasy.ggmbg;th§4diac}pline
of seienpifié kgoﬁ;gdgq,"The,Platqn;q,;deg;Ahas been
we}l#def}ﬁgd‘by:gnbagcient.writer‘as tpvseek éfter tﬁe
mygtgripuaﬁqépdwggq to be happy by Geoggtry.“%
Inasmuch as Idealism has injected rationalism and
mQralﬁgpq;misg:into gurlgpda_qf ph?gght,‘we;willucon—‘
qidgr_thaga;twg‘fagats of Idealistic philosophy with

papticular(refefence_to_the view of the nature of man

madg_explicit or implioit in these positions.

. In Idealism the essential man is the ratlonal man.
It is man's capacity for reason that is the source of
én harmonious functioning of all the vitalities of
life; Qr{“aakin a,dualisticiIdealism, the power which
curbs the anarqh;c’forces,oflngtura operating in —_—
In short, if man indeed be mads "in the ﬁmaga of God,"
itiis,by’viryue,of the,facﬁithat pa possesses the cap-
agity;ofvrapionali;hought. Th&tgis_tﬁe:stamp éf both

.1. Dawson, C., Progress and Religion, Sheed and Ward
Go., 1938, p. 147. : '
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his uniqueness and his kinship with God, Essential
as this emphasis is to any undsrstanding of the unique-
ness of man, we are forced to raise the question of

1ts adequacy for a cdmppahensibn of man's nsture. Is

not tdealistic rationalism guilty of taking an aspsct

of man's nature f-‘a‘mostlimpofténifoﬁé;uto?bé sure -=-
and of making 1t a principle fbr’ihterprééihg:tﬁé
whole? - The fact that 1déélistic'philésﬁpﬁgrs;"frdmf*
their '{hitial premises, are forced to too easily
1dentify man's capacity for self-transcendencg, or
hisi"spirit;”'wiﬁh‘fééébh;"fs, we belisvs, a most
1eg1tnmaté7¢r1£1cism.f'Ihﬁlike'manner, God' is oo
simply 1dentifled with Universal or Cosmic Mind:

Thers is ‘lacking a sufficient understanding of man's

‘organle’relation to nature and 't6 the whole ‘complex of

irpational factors which form & large and permanent

ﬁért.bf‘ﬁﬁe‘st&ff°bf3ﬁnﬁdnglifé‘ahd expéfiéﬁcé{»v

" Perhaps the most striking historicsl illustration

of this is to be found in the rationslists (one could

not csll them strictly Idealists) of the ‘sighteenth

- century.' Working on the presupposition of the omni-

pdtéhcé of reason, these philosophers naturally aimed
at olarity in their rational explanation of life. AS
Mumford hasso characteristically-said, "Clarity at

the expense of lifs. *But'ﬁhaﬁfclarif§f._head Galileo,
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Descartgs,\Spinng, Newton, Looke:  ;t 1s'like.tgking
a béth;in crystal clear water. Their:univefse is
glgan,?pqat, orderly, without smells, withouﬁ_fi;vours,
without the rank odors of gfowth,.impregnation or
decomposition: above all\without_the‘camp;;cgtions of
real}l;fe_;t.f. But this new world picture gives no
hint wathg soil, tpeibggtgria,,the mat of vegetation,
the épﬁmal 1ife: 1t retreats from ﬁhe‘dense atmosphers
of actual exﬁerienee tqvthq.stfatOSphere of its own
farg:iedrabstractipns; Ail the forms and processes of
reality, to which other ages p§Q'given a full, if
mudqieq, expression by means of faple, suparstition,

mytp,wallegggy,/nowgdrepped fo in the fresh water bath

of seian@e, as, the barnaclss thatgimpedexa ship drop

off yhen 1t;caats_anch9r‘1n the_ohénnel of a mountain
stregm."% This determination to treat as real only
thatlwpich is amensble to immediate rAtional,explanation;
coupled‘with an qqually resqlutendgtermination tq ignore,
or yekyﬁegt as 111u§10n, all thosg 1rrgt19ngl and myster-

ioua but neverthelsss most real facts that make up so

-~ much of our pargonal and communal experienee,(is‘yhe

error into which every dogmatic rationalism must fall.
Too many profound facts of 1life; such as the nature of

1. Mumford, Lewis, The Condition of Man, Harcourt and
Brace, 1944, P 260.
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sin, the position and funbtion‘of the will, the nature
of freedom, the conditioning fact of experience and the
whole business of the subconscious are, of'necassity,
g1Véh too facils a trestment by 1dealistic rationalism,
No wonder Paul“Tillich;”W1th‘his amphasié on the
demohic,'prbteéts_thgt "Itlis ho'accideﬁt that the
Enlighterment in the battle against the superstitious
undsrstanding of ﬁhéri@mbniev(afWQllyfounded protest),
lost not onlyxthe"bbhcept'Of'the demonic but ‘also the
religious concept7bf'sigﬁ}’: Whibhmthey*most assuredly
did.. To explain the fact of ‘8in, on rationslistiec
pfincipleé,‘as"théir53u1t7of ignorance, & miscalculation,
or a misguided application of a hedonist’cslculus, is to
be perversély triv1a1fand'td reveal the impotence of a
strict rationalism in its understanding of the behavior,

let alone the nsture, of man., This matter will be

‘eonsidered, mors fully, later.

Obvidusly, moral optimism or confidence in the
goodhssS'bf;man 1s a result of the ideslistic view of
man. The power of reason is considered sufficient to

master the irrational forces of rature and transform

them into a meaningful and functioning coherence. Thus

‘the rational man becames the good man, because the

1. Tillieh, Paul, The Intaggratation of History,

Seribner's, 1936, p. 95.
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rational function serves a moral end. That can be
true, but it is not necessarily true. The primary and

basic fact'of}human freedom has not been dulj.cpnsid-

ered. Idealism implies cléarly that the rational man

will successfully control his freedom. Immoral actions
are the consequence of the failure to bring man's free-
dom under the control of his rational process. Hers is
the crux of our problam, Sin becomas for 1deallstic
rationallsts the triumph of the 1rrat10nai, the physiecal.
Such a view, we coﬁtend,‘has falled to plumb deéply |
enough the matter of humaen freedam. Sin and righteous-
ness are not merely a matter of subduing or transmuting
animal desifes,.for;we have nb pure animal desires.
ﬂhere,is no pure,nature»in humanitj.* Nor have we any
right to aséume with the Idealists that mind'and'spirit
are essentially good. Sin is not the result of the
failuréqof,reason'(eoneéived of as essentially good) to
’céntroiuthe physical (conceived of as being the locus
of evil);.bit is the result of a violation of the good

~within fresdom itself! It is at this point that the
| Christian doctrine of man 15 so much mora_superior in

1ts realism than idealistic rationalism. It is free-

dom -- which embraces and'franscendeboth.nature and
reason -- that is the essence of man. And that great

Biblical insight the modern age has lost and as yet has
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not fathomed the relationship that exists bstween that
loss and the events of our time. Because of its more

realistic approach to man's fresdom and the perils in-

volved, the Christian faith has not the moral optimism
- of Idealism, though it s ultimate optimism is more
'seocurely founded than that of Ideélistic'philosophy

‘because of its doctrine of a personsl God:.

‘This boundless optimism about man long outlived
the rationslist movement which had given its birth.
It was just this faature of 1ts creed that rationalism
bequeathed to modern liberalisﬁ,,~As'we'might expect in
an expanding‘republic,.optimism-became‘a-part of the

 American disposition which as yet financial panic, pol-

_ itioal’corruption and war have falled to seriously

disturb. An optimistic view of the mnature of man is
thus deeply rooted in our very thought processes. It
has been part of the mental pabulum on which ws havs

besen ‘murtured. Ignorance, not sin, constitutes the

barrier to Progress Unlimited. There is no wbnder

that educetion was supposed to perform undreemed of

marvels! We are already skepticai about the ability
of universal education to usher in Utopia, but inass-
much as our basic aﬁfitudes are still conditloned by

the premises of rationslistic idealism there remains

within us an optimistic falth in the ability of the
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mind of man to find the solution to the human predica-
ment.-
' The Idealist's evaluation of man becomes mors ex-

plic;t upbn_GOnsideration of his conception of the

'ultﬁmatefdestiny*of man. - As has been praviously

remarked, Idealism has'a desp appfeciation of the
capacity of man to transcend the natural and historical
prdcess.luHowever, this insight, iﬁ-éeems to me, is
vitiated when Idealism identifies this capscity as
being‘a*mere~aépact ofunivéréal mind, a'factimest ‘
prevalenttin,Ideaiistic'philosophys Reinhold Niebuhr
has stated this ideallstiec position andfpanetréted |
into its weakness in a most suebinot'mannér when he
says, "In Idealism the true self is that reason which
relates the self to the universal. But since the true
self in idealistic thought is neither more'ndr_less‘
than this universal reason, the actual self is really ;
absorbed in the univeréala The actual self is, however,
less, ‘as well as more, than reason; because every self
is a unity of thought and 1ife in which thoughtiremains

in organic unity with all the organic processes of

finite existends. Failure to recognize this latter
fact falsifies the problem of sin in all idesalistic
‘philosophy. Sin becomes the inertia of man's animal

jnéture 1n“contrast to the universalitiss of mind.
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Idealism falls to recognize to what degree finitensss
remains a basic condition of human spirituality. The
self has in other words a nsrrower natural base and a

hlgher and narrower pinnacle of spirit than the breadth

. of perspective of its rational.proeess. The sslf is s

narrow towsr with a wide view. In Idealism the self is
lost in the breadth of its view; and the breadth of its

view is 1dsntified with ultimate reality. Ideslism

.concelves the self primarily as reason and resson prim-

, 1 L
arily as God." In short, the rationalistic principles.

andfpfemiseS'of’Idealism, if followed out to their
logical céﬁciusion,;renders it almost 1nevitabla thaf
the individual is lest in the univérsal.mind.,'Thought
is equated with being or reality and the individual is
a-meaningful and real beingUOnly“because.heUPSfticipates
in reality thus conceived. The idesl self, that»;s‘the
rational self, is thus the only real self. But' the

actual self is obviously something different from a

‘rational self. ‘And'inasmuch“as’the-actual self is not

rational, it is not real, because reason and reality
are one. The actual individual self is anniﬁilaﬁed by
deification. The absolutism inherent in all idealistic

- wm - - - - - - - e - - - - - - . - -— - - - - - - - -

1. Niebuhr, Reinhold, The Nature and Destiny of Man,
Scribner's. Sons, 1943, Vol. 1, p. 75-76.
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philosophy reached its supreme consummation in the phil-

= , osophy of Hegel, where such emphasisvis laid upon the

| ~essential unity of Absolute Mind that the finite selves,

i 'the humén personalities, are almost, thought not com-
pletely, ignored. An-individusl is not a whole 1a him-
self; he is only a fragment of a greatef whole and is

I : of importance only because he is a fragﬁent of this -

E _ ‘ greater whole. From this metaphysical doctrine it is

N , but:a step to the politilcal doctrins that the state,

the concrete-embodbnent:Of the Universal Mind, is far

o more.real and far more important then ere the individual

citizens of the state. Social as well a8 ‘spiritual

" absorption is Implicit in this evaluation of man.

i , A most scholarly oontemporary.ﬁolitioal philo-

- sopher hss observaed: "The type of eﬁatigm and author-

I _ itarianism advocated by the members of the ideslist

4 .school has had & profound effect upon all subsequsnt

political thought and has lad directly to the Fascist

and Nazi ideology of the pregent day. Between the

twentleth century Fascists and the seventeenth century

ébsolutists there 1s only a remote and indirect

B ' ~ connection. But between the twentieth century Fascists

| .and the nineteenth century ideslists the connection is

1
close and intimate." Professor McGovern has mads a

1. McGovern, W.M., From Luther to Hitler, Houghton
Mifflin Co., P. 131.
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very thorough analysis of the various streams of thought

which have converged and commingled to mould the Fasclist

@

1deology and tradition. Particularly enlighﬁening is
g | _ the chaﬁter given over to a study of the contribution
to the Fascist 1deology, made.bj.the nineteenth century
idealisﬁs.' Ths political philosophy of ‘such glants ss

) Kant, Eichte and Hegel, elong with such lesser grests

=
2D

as Green,‘Carlyle, Schelling and Bosanquet, are search-
i ingly.eXQmined.-;Any thbughﬁfql consideration of the

i political phiiosophies of these id ealists is beyond the
P ' scops and purpose of this essay. Our purpose is mersly
B that of raising the question as %o what the idesalistic
e : evaluation of man as an éssentially rstional cresturse,

| implies in the relations of the individual to the state.
v o . The momentvwe sssume, with Hegel, that "the -

| rational is the real and the real is the rational."

’ then we must conclude that anythihg in the universe

" which is irrational or cdntrary to the laws of reason

LG , _ is ipso facto false -- a delusion of the senses. It

follows then that the rational 1s the good. Obviously
any~syétem of government such as democracy is unot

- rational and hence is not-godd; whereas, on the other
=N hand, Hegel felt that he hsd proved that the Prussian
Lo system of gévernment was more or lessvideal when he

had pfoved that it was éssentially rational in character.
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The state was for Hegel "the Divine Tdea as it exists

namely,

" the complete subordinatidn of the individual to the

will of the state. The state being the suprgpe unfol-

-ding or embodiment of Universal Mind thus bPecomes an

end, or the end in itself. "Were. the cbara'cteristic

-features  of the state to be regarded as thg security

and protection of prOperty and personal freedom, the

interest of the individual as such would be- ghge

ultimate purpose' of the sociel union «..v. Byt the

state has a totally different relation to thg indivi- -

dual. The state is the: ’obja’cti#e spirit ang the

individual has his truth, his real existence g4
' ' 1

ethical status in being a mémber;of it." . Op as Hegel
has elsewhere expressed the same 1dea, "All thg wopth
which the human being poss‘esées-; all spiritugy reality,
he possesses: only through ‘the:'s.tate. B Thé individual

is a'meaningful being because, and only becausge, he
possesses the .capacity of reason and is thereby related

%o the Real.. His ralson d'etre is found in his relstion-

ship to an impersonal principle, from which hg derives
his total worth. Likewise the rights of mén are neither

inher.ént nor natural, but privileges derived from the

------------------------------
l

1. Hegel, PhilosthZ of Right, p. 240; quoted in
McGovern op. oit., p. 299 ‘

67




R

Chapter 111

state, the embodiment of the rational Reality. "True
rights are the rights vhich reason says that a man
ought to have in orderlthét he may best deveiop the
divina-cabacities within him. But the person who lays
down and defines these rights is not and should not be
the private'ind1Vidual with his maés of petty wishes
and desires, but the genéral will, the rational will
behind all individuals, embodied in the dictates of the
state.“l Likewise the dictates of the state are seen
to be higher than the claims of morslity and the indivi-
dual conscisence. |
Even.émong the critics of Hegel, and of the Idealist
'school in general, the extent to which the social conse-
quences of Absolutist Ideglisﬁ are a direct result of .
its defactive doctrine of man, has not been fully
appreciated. Man is, and is more than, a rationsl

creature. To interpret man, and from man, reality, in

partisl terms is to distort our understanding of 1life,

its meaning and its value. To conceive man's ultimate

destiny as an absorption intc an impersonsl principle

is to diminish both his present and his eternal worth.

To'thus.cut away the metaphysic necessary to a meaning-

ful ‘and dynemic individualism is to play into the hands

1. McGovern, W.M., From Luther to Hitler, p. 307.
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, [ |
‘of authoritarisnism. We are reserving our discussion

of the Christian view of the nature of man $ill later,
g | = but it may be worth while suggesting that thére ars

B | : 8 certain features of the Christian doctrine which are
5 . capsble of rectifying the deficiencies of Idealism and
of proViding'thé basis for the reaiizétion of its many
S ' great values. o

LI ' It is significsnt that early Christianity faced
squarely the very real problems posed by a civilization
L f | permeated with 1dea11§t1é presuppositions., The first
fie ] _ five conturies mist indesd be understood as a conflict
| of ideas and of the ways of life' embodied.in and sus-
tained by these ideas. In classical ;hbught, with

which Christianity was forced to contend, there was the

P alternative of reducing the meaning of 1life to the

SR f " comparative meaninglessness of the natural order

i % (Naturalism) or of emancipating 1ife by translating it
5 | | into the dimension of purs reason (Ideelism) and to again
i 5 | | lose all real meaning. And Christianity was able to do
3 - , so bécéﬁse‘of its superior realism, its ability to grasp
s ‘ the totality ofslifé and to thereby transcend the |
bl | » limitations of both naturalism and idealism. The whols
A , conflict of these centuries was gathered up in the soul

- i ‘and mind of Augustine. He abhorred and despised as an

explanation of 1ifse the mechanistic naturalism of his day.

‘Ei | ' | . , | - | |
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Neo-Platonlc Idealism remained to the end wi hin him,
disturblng always his pesce of mind. . Cochrane, in

his profound analysis of the inadequacy of the classi-

cal.mind to.meet:the,prdb1em of the ags, sums up
olassical_idealism and how 1t.appeared,to>the Christiasn

in thege_gqp@s: ”Thequg-bigesoﬁlrcosmqlogy was in

classica%ﬁqntiquipy:muchtmore prevalqnt than natural-

ism ,,ang at the same time, much ﬁore-seduct;ve.and
dangerggs, iggamuch qsiit‘appealed'tp the,spir;t.of
devotion gnd ge1f;§acr1f1ce, which‘is,ong of the fun-.
dmmental and“most'deqp-sgated 1nstincts_of,the‘race.
Yot 1t«qvokqdbthis epigit only to degradg,vperyqrt and
g;timately destroy it. For, ss it implied an impossible
idea‘of unity, éo also it pointed to an effort of unifi-
cation through identification or submergence, the.con-
sequence of which could only be morally and physically
disastrous to whoever undertook it. What it demanded
was, in éffect, that the individual should abnegate his
God-given status, in order to prostrate himself before,
not a reality but a figment of his own imagination, the
#o-called tgroup ipirit' as exemplitied_in family,

class, or state."

l. Cochrane, C.N,,,Chrigti#nitz and Classical Culturs,
Oxford, At The Clarendon Press, 1940, p. 508-509.
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The premises of classiéal and moderh ldealism are
for al;;géa;.pnrposes, the ssme. _Thé soclal conse-
quences we haveggpen'tovbe simi}gr.“hThe Chpistianlin
that ancient world assumed“that all ﬁen wére sinners --
a permanent feature of the Christian doctrina of man -e
and oonsequently he reJected the claim of the super-
man-Saviours "to whose viptue<gnd;fqgtgna manind is
invited to commit ‘his destiny."l In like manner,.the
Christian doctrine, unlike Idealistic philosophy, 1s
ever a safeguard against wideSpread acceptance ofvthe
belief}thatzany3qn§ degpot can, by virtue of his
éupe:ior insight or other qualities, be in possession

of the whole of truth.
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Chepter-lv_

-Neturelism

It is the permanent and worthy function of

Beturelism,to remind man:thet'the objeot and sub-

stenoe of real thoughﬁ is lifev.‘ Its aim thus be-
oomes the weging of relentless war against delusion
and vein sentimentality,legainst mere deeormm and
mean propriety. Always, e naturalistic revolt is '
intensely inepired by moral ardor. | v.
During the past century, however, the 1imita-
tions of such a necessery funotion and preiseworthy |
epproach were blendly overlooked with the development

of the oult of Soience, the religiousfarm of natur-

| alism, Scienee came to be idealized as the exolusive

’source of our knowledge of reality. Following the

success of the method cmme the conquest of the mythl
And the myth was far too inadequate to lead such a
oamplex being as man into his true heritage- pertiou-
lerly when the problems raised by hie complex | '
humanitas ‘were being 80 eeriouely aggravated by the
ever inereasing complexity of his world caught 1n the
frustrated struggle of the deeth of an age with inade-
quate values and without direeticn. "The great gains

thet were made in technics during the last few

,oenturies," says Mumford "were largely offset by a

philosophy that either denied the validity of man's
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higher needs or that sought to foster only that limited

set of interests which enlarged the power of science
. ’ 1l

‘and gave scope to a power personality." The myth that

'a method 1is the avenue to omniscience has been the

speedily qoéstruetéd modern tower of Babel.
Physical_science, in fact,.is'nothing,more or less
than measurement. It does not and cannot reveal the
intrinsic -nature of things;'but deals stmpiy with their
quﬁntitqtive relations and‘vafiatigns, Instead of pro-
iidingian exhaustive explanation of reality, it offers
a transletion of reality into mathematical symbols.
Nevertﬁeless,~thenaive;trust of multitudes, amounting
to almost religious submission, in the complete
adequacy of science "to uﬁscrew the inscrutable” and
solve the riddle of the world, has predisposed the
cdmmon.man to accept the‘preauppdsitions of socience

which lead him inevitably to a'materiélistic_philosophy.

" The result is that a mmber of generations}have'been

educated in biology, psychology and’the,social
sclences, as well as in the physical sclences, on the
uncritical and tender-minded assumption that the
scientifio.method harbors no .limitations, let alone -

defects.

1. Mumford, Lewis, The Condition of Man, p. 414
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Fortunately, the day of self-examinétion has
arrived. The original high priests of the cult of
Science, the physicists, have become renegad§ here-
tics bolting from the fold. This fact portends a pro-
found-revolution'and perhaps a new liberation in
thought. For the solid world of ﬁhe.materialist has
vanished in a tenuous web of‘mathematical formulae.
"Phe Victorian physicist felt that he knew just what
he was. talking about when he used such terms as matter
and atoms. .Atoms were tihw billiard balls, a crisp
statement that was supposed to ﬁell you all about their
nature in a way that could never be achieved for trans-
cendental things like consciousness, beauty or humor.
But now.we-fealize.that science has nothing to say as
to the intrinsic nature of the atom. The physical
atom is, like‘everything else 15 physios, A schedule
of pointer readings."l Onavthing would appear to be
certain. .The cult of Science cannot continme to
flourish on the abstractions and colorless imagery of
the new physics, nor doss the principle of indetermin-
acy provide an effective war ery for rallying laymen
td.do battle with religion and‘ofher such fortresses
of‘superstition. The more rigidly the province of

1. Eddington, A. S., The Nature of the Physical
World, p. 259.
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science 1s defined and its dlaims limited, the more
urgenﬁ becomes the need for a metaphysical explanstion

of 1ife, Moreover, the scientific myth has lived a

-much shorter life than most myths, for the important

reason that, unlike most other myths, it provided
merely an 1n$ellectualjteohn1que and not a moral
dynemic. It was clear to the most humane minds of -
the ninetsenth century that science ocould serve well
the cause of humenity if, and only if, 1t was. the
servant of ﬁhe humanitarian spirit which 1s the product,
not of scisnce, but of a&reiigious tradition and esti-
mate of #alue."That'surely is clear té all men today.
As 1t becomses cleéref, we shall witness the decline of
the oult of Science and perhaps the revival of a richer
and more comprehensive search for a so0lid basis for the
renswsl of life on earth. -

The philosophy of Naturalism 18 not to be equated
wiﬁh,the cult of Science, but it was under the segis of
the ocult that Naturalism gained such aAStréng;rbotage

in the thinking of contemporary Westerners. - Acknowledg-

ing no transcendentasl reference, man bacame the measure

of all things 1n the least profound sense of that
classic phraée; .gyinburns composed the melody of the
movement in the heyday of its optimism, which had for
1ts theme, - | |
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"Glory to Man in the highest! For Man is the
Master of Things." But the seéds_of despair were in
the theme; 1t did not take long to perceive that 1if
man was the most significant being in the universe
tﬁen he was a most insignificant creature indesd. 1In
a few short years the theme had changed and aven the
metre betrayedtthalffusfrationh of jazz:

N | ' ¥It's all Nothing.
it's.éli a world where-bugs Qnd emporers

. . .
Go singularly back to ‘the ssme dust.,”

The "Lords of Creation" had so swiftly become the

"hollow men" of the'twantieth‘century*--'in‘a ma nner
not unlike that of T. S. Elliot's poem,
"We are the hollow men b
' We are the stuffed men
‘;'Leaning:togethér
' Headpiece filled with straw."

It is worthwhile giving s hearing to one of America's

‘most eminent literary critics. He has been tracing

the effect of a naturalistic, pragmatic philosophy on
craativé'literature_in America. He says: "The

dominant national philosophy tried to give the 1lie to

1. From Edwin Arlington Robinson's poem,
Jonson Entertains a Man from Strstford”
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the reality of spiritual.values. And this had two
results: the stronger novelists and,poets of our con-
tqmporary period are more philosophical than’the philo-
sophérs for the reason, so admirably put by Simmel,
that he who feaches the depth of his own soul 1is at

the core of the world. But the léss,robust and resis-
ting sﬁirits in Quﬁ letters, finding themselves in' a
world hopelessly discrete, without inner relations,
without va1ue, fofm or good, have wandered from one -
eqcéntricity,of_helplessness'to another, from confusion
to worsavoonfusion in a chaotic multiverse and have
ﬁinallﬁ abandoned meaning snd hence communication as a
conscious or unconscious act of metaphysicel despair.
For meaning end communication are impossible without
certain agresments and the dominant philosophy snd
dominant vital foroesuof’América had conspired to break
‘down the eternal spiritual and moral aéraements of

1
mankind.” Creative art, like crestive living, is

dependent ﬁpon an integrastion of 1life within, and a
meaningful integration implies avfaifh in the reality

- and perhaps the objectivity of spiritusl values, But
we must be more éxplicit about Naturalism and its

qvaluation of man.

M 1. Lewisohn, Ludwig, The story of American Literature,
Modern Library, p. 338-339. v
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Naturalism, like most'philosophies,.covers a
variety of interpretations of l1life. There are, howevér,
two prineipal naturalistic schools -~ the classical,
rationalistic naturalism and the more modern Romantiec
nathréiiém.r The classical nsturalists seek to equate
the stature of man with the dimension of "nature” and
to understand him as a being imbedded and(sﬁbmerged in
natural‘causality;~ The romantic nsturalists are less
ratidnaiistio and interpret man primarily from the

standpoint of his sub-rational vitalities.

T
[

The position of the older, rationalistic natursl-
- 1sm has been Well stated by Oman when he said: "The
" naturalistic theory regérds'the 1ndividué1 as continnous
iith a'universal_mechanieéi syétém of cause and effect.
In mind this emsrgy is transformed into knowing, some-

whet as an electric bulb transforms into light which is

o M ~ seen, the current whioh, though itis not seen. is
A contimuous with 1t in the wire. Thus the individual
oo _ mind, though as s form within the world it is of some .

e ' consequencé;’haa'no resl frontier across which knowledge

e ' ' 6f‘thé‘world'6qn'only come as its meaning, but 1s

a8 continuous with physical energy, so that knowing is an
1

v effect of it as flame is of heat." This older
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naturalism which Oman criticizes regards man not as

& spiritual being made for. freedom but as a mere

) engine. The modern fountainhead of this school of

| thought was Thomas Hobbes. who, naturally enough in his
mechanistic metaphysics, ocould find no real place for

a spiritual self. For as Hobbes'ﬁsked,_"Whatlia thé"

4

+ | | héhrtvbutféyspring; ‘and the nerves but so many -
1 atrings;w'aﬁd*the joints but so many wheels, giving
‘motion to the whole body?™" ' Reinhold Niebuhr has a8
comment on Hobbes and the naturalism that stemmed
framnhim.which:is:most pertinent,ﬁo:conxempdrary
thought: "Beginning with Thomas Hobbes & fairly con-
. 31steﬁt denial of thersignifioance.of,SéleOOd, :
. certainly of transcendent 1ndividuality,‘runs through
T _ i the ampirical and naturalistic traditién. In Hobbes
or 5 sensationalistiq1psychoiogy:andwmaterialistiofmeta-1'
| - physics there 1s no place for human individuality. \
His individuals are animal natures whose egohood
eonsistsiin!the‘imgﬁlse of survival. Human reason
servqékthe purpose¢of?éitending«this impulse beyond
the 1limits known in naturs, thus_cﬁeatfng oonfliét
between equally valid claims bf”#ariéus individuals;

ﬁdt'théré 1s no retional transcendenés over impulse

>

where these claims might be arbitrated. They must
A 5, therefoﬁe be suppressed and arbitrated by a political




80

~ Chapter 1V

power, which is the sole‘hource of all morality. Fear

of mutual destruction prompts the historicsl decision,

. the social oontract,'by which govermment comes into

being. ‘But this decision lies significantly in a
mythioal past, This philosbphy'may be regarded as
symbolic of the curious vagarj of naturalistic thought
which throughdut subssquent ages, 1interprets human
history as the consequence of pure human decisions
without having an individual with sufficlent transcen-
dence over the social process to méke significant
deciaions."; 'And egsin with equal pbwers of 1nsight:'
"This difficulty in the thought of Hobbes perfectly |
1llustrates the conflict between the volumtarism of
modern social theory and the determinism of its psy-
chology, a contrgdiction.whioh becomes a permanent

source of confusion in modern thought. Man actually

has a greater degree of fresdom in his essential

‘structure and less fresdom in history than modsrn

. 2
culture realizea.“

0f all the penetrsting insights in Oman's monu-

ment of erudition, there 1s none more interesting

1. Niebuhr, The Nature and Destiny of Man, Vol. 1,
p. 70-71. ‘ ‘ 4

2. Ibid., p. 101
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than his perception of the parallels existing betwesn

a 'mechanistic naturalism and Buddhism. He points out

- that both assume that an invariable equivalehce is

what 1s meant by the order of the universe; that both
understand this eQuivalanoe-as the measurs of all |
reality; andvthatvneither can a831gn any real meaning
or existence to the soul of the individual, the world
as we experisnce it, or to God as personal..;"It is
true that they étart from diemetrically opposite.
points. Though.both'daal with fixed ssquences, .
Buddhism starts with an act of freedom, while naturalism
begins.and ends with events which are only the sequence
of former events.. But practically this makes 1little
difference. ‘The'Buddhiét feels himself caught in a
terrible, relentlessly umrolling destiny as much asvtha
Naturalist, whils the Naturalist, having no considered

'place'for‘freedum, has all the more to introduce 1t

abruptly, in the 89ﬁe kind of atomic way as Buddhism,
before he can begin with anything. The main difference

i3 that, to Buddhism, it is the material seriss which

is a mere epliphenomenon of the mental series; whersas,

to Naturalism, it 1s the mental series whioh'is a8 mere
' 1l
epiphenomenon of the material." The individual is

‘lo‘ OInan, 212.. cito, po 227"228
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thus lost in Naturalism, as he is in Buddhism, because

it does not view life in sufficient dspth to comprshend

lthe self-transcendent human spirit. The spirit of man

is a reality which does not fit into the category of
natural causality which is Naturalism's sole principle
for comprehending the universse. Thus its evaluation of
human 1ife 1is but a little higher than that of a Buddhist

ascetlc.

The older Naturalism had never suspected the depth
and complexity of vital impulses below and beyond the

‘motivations and control of reason with which romantic

naturalism is primarily concerned. This,movement pro-~
testedathat reason is not the.organizingAprinciple of
human 1life. Conscious reason, it is contended is a
divisive and to sSome extent disintegrating process,
whereag 1t,1srthe»unitiesuof neture that afford a true
ipxerpretation of man and which constitute the basis
for social cohesion,

~ Bergson mads a great cbﬁtribution.to this movement .
in emphasizing that there ars many phasesvof reality
which the intsllect is unable to grasp. Intuition is
morse fundamental and 1s thersfore the basis for philo-
sophy and for all forms of artistic endeavor. Schopen-

hauer contributed greatly to the movement with his
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fundamental doctrins that the only ultimate reality in
the universe is will, blind, struggling will, which

manifests itself in all the multitudinous phenomsna

we see around us. Nietzsche took Schopenhauer's
doctrine of the will and developed 1t'further_ahd
differently. He 8a® that this will is nbtvmerely the

will to exist‘Or'survive but the will to control and

dominate. Or as Nietzsche himself puts 1t, the
universalfwill is not merely the will to live but the
will to”powef.

,Pérhaps“the'most fariraachingfeontfibution to the
déveloﬁﬁéﬁﬁ~Qf~romantio”haturaiism"ahd‘the widesppead
acceptance of 1ts emphasis and presuppositions was
made by the work of Sigmund Freud. ) '_By recognizing the
role of sexuality and-by“bhhrting7thé'dark, repressed
side of life, Freud added many great insights to our
understanding of 1lifs. Unfortunately, however, his
flashing originslity as a psyéhOIOgisp was offset by
an unoritical mediocrity as a philosopher. His mater-
1alistic philosophy, aided by the effects of the oult
of Science, assisted greatly in the advance of the
'bdpulab idea that to be scientific, to be an up-to-
date psychologlst; was to acCept’a3basib materislism
that worked”ﬁaﬁw woird results in the human-psyoheQ

“For Fréﬁd the super-ego has the role of the hostile
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patriarchal father, denying the sexual actlvities of
his rivals, his sb’ns,~ forbidding, threatehing, punish-
ing;‘ it never‘aasumes the mother role of nurturtng"
and liberating the positive expressions of 1ife. He
reven,said\that the objeot of psychoanalysis is 'to
strengthen the‘ego; to make 1t morelindepehdent of the
super-sgo.' Aware of the need for reclaiming neglected
portiohs,of thelid,vhe«passed over the coeval task of
replenishing the ékhausted super-ego of the contemporary
personality."l |

. Freud, like Darwin, is not %6 be reproached for
the conclusions drawn and simplifications méde by his
disc;ples.v One of the most siniéter conclusions drawn
by a generation seeking easy explanstion by sweeping
‘goneralizations from Freud's teachings, was‘thgtfthe.
needs of the id were more important than the ourbs and
illuminations of man's culfure and religious faiths,
of to use‘Freud!s word, the:sdﬁer-egq. Mischief and
evil, it was contended, were the result of thaxtensions
set up within the self by the super-ego. Such tensions
wefe a hindrance‘io unlimited sélf assertion.  Th1s |
produced two outstanding results. Any sense of a valid

objective scale of values became impossiblse. The good

1. Mumford, L., op. cit., p. 363
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and the bad, the trus and the false, the ugly and the

' beautiful,'becamé mere words that served nothing and
described nothingbut the ego's appetit?s.‘ This is
found in Hemithay'ﬁho, for all his worth, symbolizes
a large s;hooi of writers who attempted to give some
meaning to life by grafting a Spiritual quality on the
vitalities and impulses of nature, by spiritualizing
the role and function of the<pr1mord1al slime. Life
without tensions thus became the ideal of romantic
naturalists. But a life without tension is a 1lifs
without direotion and without purpose, without a foun-
tainhead of enargy. The net result of sqch_a rhilo-
sophy~was & luxuriant crop of dQSpairing cynics and
bewildered futilitarians. The other result was "the
fascists' effort to create a positive super-eg§ out of
the raw elements of the id: ' blood and carnage and
booty and copulation as ideals.” !

Romantic naturalism aveids the erroftof'equating
the vitality of man with the laws of nsture, mechani-
Qally-GOnpeived, which was the error of rationalistio
naturalism. The basio érror of romantic haturalism is,

A as Niebuhr has so clearly put it, "Its effort to ascribe
to the realm of the biologiéal and the organic what 1s

1, Mumford, gg.‘cit., 'p; 365.
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clearly a compound of nature amd spirit, of biological
1mpulse énd rational and spiritual ffeedqm. Man i3

never a simpls two-laysr affair who can be uhderstood

from the standpoint of the bottom layer, should efforts

to understand him from the standpoint of the top layer
fail. If retionslism tends to deprecate the signifi-

Veanée, power, inherent ordsr and unity of bilological

impulse, romanticism tends to‘appreoiéte these without

‘recognizing that human nasture knows no impulse in 1its

pure form. Everj bielogical fact,tbéd_evary animal

impulse, however obvioué its relation to the world

below man, is altered becauss of its 1ncbrporation

; , , 1
into the human psyche." It 1s a popular conception

that sexual looseness 1s the result of the inability

of the moral reason to control the animal urges;‘ The
thoughtfﬁl thinker will;_however, note that such action
is théliesulf of a viblation of human'freédcm‘aggra-
vated'by5man5§ épirituai 1magipatioﬁ. “The‘difficulty
which,mah experiences.in bringing his various impulsss
into soms kinﬂ of harmony 1is therefare not caused by

the recalcitrance of nesture but occcasioned by the free-
' o 2 ' P :
dom of the spirit." Romantic neturalism thus errs in

1. Niebunhr, R., op. eit., p. 40

"2, Ibid.
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interpreting nature by;purély human categories and in
ascribing to natural impulses sn organization unknown
in anﬁhal‘eXiStpnce.

The great insights of Romantic Naturalism will

serve, however, to remind the Christian that a Platon-

1zed Christianity has grave limitations; limitations

that are overocome by the balanced interpretation of
man given :in the Bible.: On the other hand, the inade-
quacies of naturéiism,ﬁpafficularly in its social
consequences, are everywhers manifest today.

With fhe»development of the sciéntifio cult and
the spread of romantic naturalism, péople'began to
1dentify the natural with the sa#agé, the organic with
the primitive, the progrésSive with the'deafh-serving.
"Hence it was not as a biologist but as a mythologist
that Darwin triumphed: he-lent}to fhe brutal assertions

of class, nation and race the support of a holy

"gcientific" dogma. The industrial world was flattered

to £ind 1ts own reflections in this mythical black tarn
of nature: it found the shabby tricks of the factory
and the counting house justified in the stratagems of

field and forest: 1luck, force, ruthlessness, greed

were what the ruling classes took t6 be the sscret of

88
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| 1 n
T g survival." . Man's contemporary inhumanity to man became
L i Justified by placing the whole process on nature. 0p

o % Darwin's sanctification 6f'brutal industrialism and in
| his providing a "scientific" impulse to 1mper1alism we
find the sacret of his popular. 1nf1uenoe.

‘Social Darwinism, the belief that mmnan history is

§ the story of the:eternal and inevitablaﬂconfliot between
. 5 groups, ‘especially betwsen nations, has' become . a clsarlyv
o o _ articulated political philosophy in our time. Let us
- ? glancoe a moment at some of its represantntives.
| 'A-traditionalist'andcan“bstensiblenchristian, the
I ; - eminent historian of the' so-called Prussiasn school,
5§ Héinrich‘von Treitschks, did much to advance both the
fd ' cause of Soclal Darwinism end totalitairianism 1n
b Germany. "Po Treitschke the doctrine that all nations
| are .equal was sheer moonshine. Inequalityxis the law
e | of thé‘universe;' Just asfindiﬁiduala are unequal so
1t are nations 'umequal. . Some areustrong,.otherz weak;
oo semefsnpetior,~others_inferior;*tsome worthy to survive
it | | and to dominate other nations, others rightly destined
to subjection or to. extinction. Needless to say

s " Treitschke is thnroughlyveonvineed‘that the Germans as

a nation are far superior to all the other peoples of

1, Mumfprﬂ,,L., . op. oit.,  p. 550‘

. ,
: _
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'Burope. His books are full of examples of phrases ip

which he pours scorn upon thQ;Epglish, the French,
the Italisns and the lesser nationalities amd leugs
the Gennans.”l, In the namé of traditionalism, Tpeit-
schke 1ifted the "survival of the fittest" theory out
of anthropology ﬁo_make it do servicé to politiecsal

philosophy. As he himself put it, "In short, all

soclal 1ife is built upon class organization ,.....
To put 1t simply; the masses must ferever remain the

mgssés{ There would be no culture without kitchen-

- maids,.....Millions must plough and forge and dig in

order that a few thousand may write and paint and
study.....It is precisely in the differentiation of

2

classes that the morsl wealth of mankind is exhibited."

This dootrine of the inequality of man in every sphere

constituted the basis of Treits¢hke's,whole philosophy.
It 18 of sufficient significance to note in

passing that Treltzschke was thoroughly Lutheran in

his philosophy. He spoke much of the need for religion
and religious instruction but 1t was a religion that
knew nothing but a vertical relationship. That
réligien'might have horizontal, that is, social impli-

1. MoGovern, W.M.,, From Luther to Hitler, Houghton
Mifflin Co., 1941, p. 367-368. »

2. Treitschke, Politics, I, p. 41-43, Quoted in
McGovern, op. cit., p. 3B1-382.
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cations and results, was to him a spurious conception
to be constrained and oondemnedQ 'Thé?state was supreme
and'ahy'thbught‘to the contrary was anathema. We can

learn today from the Lutheran experiment that although

1% may be all very well to say that Caesar shall not
~ enter the Church when this is interpreted to mean that

Christ shall not enter the World, then Caesar will and
does enter the Church and the Church has no weapons
for defence other than its futile and impotent pleas

for the recbéﬂitibﬁ of the ddeﬁfina of the spheres.

The éoctfihs of théTSphereS'is baéeaVﬁPOﬁ a bifurocation

of man's life, a division that can tske place, not in
feai‘lifé,'bﬁt‘in“hhagihﬂﬁion and abstract thought alone.

Theqeoﬁéefﬁ'of»tﬁszChurch'is the whole man; the concern

91

of the state 1s the whole man. The Church and state have

the same sphere. They have different functions in
relation ﬁojﬁhat one and théfsémé’sphéfe;‘ The only
fr@itful working principlé € the relationship between .
the State and the Church is the principle of tension
and co-operation, ﬁpﬁ s doctrine of separate spheres.
Soéial.Dafwinimn'ieapealahééd with Nisetzsche and
his;philosebhj of the suﬁenhah. For Nietzsche, demo-
oracy meant the rule of the base and the sordid.
Creative genius 1s crushed by the mumbing weight of

medibérify. Democracy, he vehemently contended, is
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contrary to the whole principle of'evolution, for
evolution is the development and survival of the
fittest, while democracy is the control of the fittest
by the great mass of the unfit. Nietzsche's basic
eonviction was that human beings arse unequal, funda-
mentally and biologicallynunequai. And naturally once
such fundamanxal insquality be grahted it follows that
the ﬁnly“reaSQnable society 1s. a totalitarian and
Fascisx\onaay.The sleves have their world'and the
masters a different ona;,>The masters.also have & new
and different master morality. In master morality the
good ' 18 synonymous with brave, powerful and besutiful,
to be suré;»but it 4is also synonymous with ferocious,
hard and c¢ruel when it comes to handling the slaves,
It is important to notice that Mussolinil was greatly
influenced by Nietzsthe and accepted his version of
Social Darwinism by insisting that 1ife is not merely
a: atruggle for‘éxistence but also sa struggie for
‘domination and power. ' As Mussolini himself put it,
"Phe value of Fascism lies in the fact that..... it
has a will to exist and a will ﬁo power, a firm front
in face of the reaiity of violence.....The Fascist

: 1
state 1s an embodied will to power." How often in
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-<brothers, do not wanx to be,. and evidently can not be.

~of water; for a crumb of bread, for a woman's kiss,
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Mussolini's writings»dovwe find the ideass of Social
Darwinism and of Nietzche in particular, explicitly
statedl "Strife'is the origin of all things....Strife
.will alwgys remain at theyroot of human nature, iike a
supréme faiélify. And on the,whole it is well that 1t
4i§ sd. Today strife is possible in war, in economics,
in ideas, but the day in which there would be no more
atrife would be a day of melancholy, of the end of
thingﬁ, of ruine} Hﬁmanitj is still and alwaysian

abstraotion of time and space~ men are '8%111 not

Peace is henee absurd or rather it is a pause in war,
There is something Which binds man to his destiny of
gtruggling. The motives of the struggle may change
indefinifgly; they may be sconomic, religious,.poli-
tioai; sentﬁmeﬁtal; but.the legend of C;in,and Abel
seems to be the unescapable reality while brotherhood
is a fable.....The Christisn end Socialist "men be
brothers“ is a mask for the eternal and immutable
?hqmo homini lupua sescoond man will continue to be

a ﬁolf‘amohg.wolves for a bit of land, for a trickle

. 1l
for a necessity -- or a ocaprice.”

1. Mussolini Benito, Quoted in McGovern, Op. oit.
p. 539
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Epgland made her contribution to the expansion:
of the philosophy of Social Darwinism in Herbert
Spencer, Not:thaf'Spencer was an suthoritarian or
an etatist; his influence lay rather in the ides,

now popular, that history i1s not in the least deépen-

'dent upon.the conscious actions of individuals at

1l .
any time or place. "What are the causes that make

communitiss change from generstion to gensration --
that make the"Ehgland of Quoeen Anne so different
from the England of Ellizabeth, the Harvard College
of today so different from that of thirty years

ago?..)..The«Spencerian school replies, the changes

'aréfirrOSpective of persons, and independent of

1ndividualvqonfrol. ‘They are due to- the enviromment,
to the circumstances, fhe physical geography, the
ancestral comlitions, the inoreesing experiences of
outer relatioﬁs;' ﬁo_everything in fact, except

the Grants and the Bismarcks, the Jones amd the
Smiths."2 Authoritarians wers quick to say that
Spenoér ﬁas-saying“in;biplogical-language what

Hoegel haed alresdy saild in:metaphysical language

1. For a contemporary exposition and acceptance of

o4

this position see Bruce Hutchison's article on the edltor-

4al%:pégée of The Winnipeg Free Press of Jamuary 8, 1944.

2, James, William, The Will to Believe, Longmans,

@reen and Co., p. 218.
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and that the same implications could be drawn. Thus,

"The later etatists took over from Spencer the ddc-
trins~that-indiv1dnal man and social groups are the
products of evolution, of'evolution governed by the
struggle for existence and the survival of the fittest
even though they rejected with horfor Spencer's doc-
trines of extreme individualism and of absolute
laissez-faire in'politics;"l

One of the most ihfluéﬁtial.apostles of Social
Darwinism was Ludwig Gumplowicz of the Austrian school
of‘sbciologiéts.‘ "The basis of Gumplowicz's whole
sociological theory is that the state and all other
political institutions originste in the conflict
betwesn groups and more“especiallyiin‘the conquest of
ons group by another. As a result of this doctrine
Gumplowicz felt that it was neceésary to accept stat-
ism the authority of'thQVStéta over the'individual,-
and authoritarianism, the comtrol of the state by a

2 ; :
- Out of this struggle

small number of-ifs-eitizens."
it is of course the fittest that survive and consequent-
ly this struggle is the basis of all real ‘progress.
It-inéﬁitablyvfollows, of‘course,~that the strongest

1. McGovern, op. cit., p. 463

2. Ibid., p. 474
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nation and the upper strate of a gilven soéiety are
also the best and therefore have every moral right o
exercise .undelegated and.irresponsible power over
their lesser fellows. ' Morsover, the "rights of man"
are not inherent; they are derivative and they are
derived from the state. In Gumplowicz's own words,
"That man is a free being 1s«§ure imeglinationse.....
The premlses of 'inalienable human rights' rest upon
the most uireasonable self-deification.of man and
overestimate of tha #alue,cf4human life, and uﬁon a
ee@pletefmiseonceptién of the only possible existence
of the state. This fancied freedom and eﬁuali£y is
incompatible with the stgte:andV%sﬁa éomplete negation
of itw”l--mhe evaluation‘of’man,heid by Gumplowicz and
his doctriharis‘so.obvioua that it needs no coment.
The: fact that the one time pbwerful Mussblini
"sometimes played with tﬁe idea" of turning Italy imto
a giant eugenic laboratory reminds us of the importance
of the role,playedfbyithe/eugeniéts,and racialists in
the development of the Fascist ideology. " For our
purpose, however, we need onlyuétate.their‘basic’;
position and name the leading exponents. The eugenists
ciaim that superiority and inferiority are innste and

1. ’éumplowicz, Outiineslof‘Sociblogz, P. 180, Quoted
in McGovern, op. c¢it. p. 480 o
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hereditary. The racialists agree and go further..
They claim that not only are certain family stocks
better than others but also that some human raceévaro
1nfinitely»superior to other human races. Control
and dominatiocn of inferior races thus becomes a moral
duty. .= o0 R .

‘One of -the mosﬁ‘outStandiﬁg,racialists was
Houstoh Stewart Chamberlain, & renegade. Englishman,
who made Germany ﬁis actual and spiritual home. ‘It
was a cardinasl conviction with him that & man's race
and his ability and«quality were intimastely relafed.
Is not’all'historyh”there.torshow“qswhow:persohality~
and race are most closely connected, howfthegnature'»
of the personality is determined by the nature of its
race, and the power of'the~personality1depéhdentnupénf
certain conditions of 1ts:blodd?“}.fThe_Whites“are,‘
of course, the supsrior race =-- far surpassing.the
yellow and black races =-- anmd the.Teutonlic branch of
the race 1s the very peak of civilization's advance.
Another lesding apostle of racism, Karleaérson, says
in effect the same: "Hiétdry shows me one way and -
ons way only in which a high ci&ilization hes been

1. Chamberlain, H. S., The Foundation of the Nine-
teenth Century, Dodd, Mead and Co., p. 260.
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produced, namely,in tbeﬁstrugglé of race with race,
and the survivasl of the physically and.mqntally

fitter raoea.Vl ‘Rven a scant psrusal of the writings
of such advocates~pf,racial;insquality-aa Stoddard,
Galton, Gunther~and_3bbinsau,.thfows ghe,soeial anﬂv
politicsal ﬁmplicationsuofitheir doqtrtnas_ofvinequql-
ity 1into clear relief. Stoddaid, ferwéxample, .
emphasizeg\that the very preservation of ciyiliZat;on
4s_dependent upon thégbanding‘together’of.xhapsﬁperior
groups in order to keep the inferior people in the
p;acéswdestianbas ﬁecreed,rér ﬁhmn.

. . From thisubriefzsurvey'and~digre&éipn 1t has be-
come clear thgt Social Darwinism has been a principal
stfand‘rn tﬁs~wéay;ng of the Fasclist and Nazi ideology.

The science of the Darwinists may now be "bad science,

but- the political philosophy generated by their

conception of the nature of man is still rempant in
all its destructive fury. ‘Nor can it help but: be
destructivgs _Social»quwiniam;Jinlall_1ts;fprms, is

based: fundementally on- the naturalistic conception

- that man 1s to be interpreted and understood by his

sub-rational vitalities. Naturalism can never fully

‘1. Pearson, K., Naticnal Life From the Standpoint
of Science, Cambridge Univ. Press, Dp. 20
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appreciatg the fact that man is a being who is capsble
of transcending both nature and himself ard that there
is no pure nature in man; thﬁt the human self is
capable of modifying, sublimating and directing all
his sub-rational vitalities. Moreover, such a view-
point allows for no other destiny but death and anni-
hilatibn;v Now if I have no other destiny than to be

born, ‘create, procreste and to die, ashes to ashes,

' dust to'dust, what rational resson is there why I

should not exercise irresponsible power over my
fellows? All' talk of the good of the social group

aﬁd;so”forth ceases to-be impressive, for such a

being*would,'qnite‘logically, as naturalists do, con-

éeiﬁe‘ﬁhe»good as being subjective, that 1is, as being
wﬁatsoever satisfies my appetiﬁe and desires, chief
among which is the lust for powsr. This natural
1nclihation toward political despotism lurking in all

paturalistic doctrines of man is further aggravated by

the sense gg'insecurigllwhigh‘is brought about by a

doctrine which does not satisfy a man who 1s driveh
by his nature to transcend the natural. The subtle
working of the frustration‘which'fgllowswhen a need
has been inadequately met, always seeks a substitution

in some form of tyranny. This is an area of study to

which it would appear the serious study it merits has

S
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not been given. The reason may be that those capsble
of it, by virtue of having the requisite psychological
trainihg to do the work, have had their methods warped

»and insights vitiated by an inadequate view of man

'themsolves.' In short, the fruits of much modern psy-

ohology have been barren‘because many psyohologists
proceed on an uncritical acceptance of the outmoded
metaphysics of Darwinism. . |

However that may be; we must.seek elsewhere for
an interpretation of'man which will be, with naturaliam,
realistic enough to do justioe to the/organic oohesions
of 1ife, but which will be, unlike naturalism,> strong

nough to maintain the individual against the pressures

'of history and nature.‘A’
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The.Christian Doctrine,gﬁ Man

Man is a being who is as strangely, as he is won-
derfully made.‘ He 18 a creature existing at “the
juncture of mind and matter, a curious compound of
nature and spirit. He 1is at dne with the animals in
that he is involved in the limitetions and necessitises
of nsture snd history, yet unlike other snimels, he
is able to transcend and transmute the lﬁmitations and
necessities of history and nature. ™Man is a creature

,of ‘time and place, whose perspectives and insights are
inwariably conditioned by his immediate circumstances.,
But men is not merely the prisoner of tﬁne and place.
He touches the fringes of the eternsl. He is not
content to be merely Americanxnan, or Chinese msn, or
bourgeois man, or man of the twentieth century. _He
wants to be Man. 'He is not contsnt with his truth.

He seeks the truth. His memory spans the ages in j
order that he may trsnscend his age. His restless mind
seeks to comprehend the meaning of all cultures 80 that
he mey not be caught within the limitations of his own."
Man, 11ike other creatures, shares with nsture his finite

-and dependent existence~ man shares with God his

1. Niebuhr, Reinhold Beyond Tragedy, Scribner's, -
1937, p. 28-29. —_ g

1
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reason and freedom and hence a measurs of.éelf trans-
cendence. We have sesn thgt modernlnén, in following
the lead bf Naturalism or idealism, fails to do juétice
to man's complicated naturs. The assumptions upon
which both philosophies are based are too narrow and
restricted to comprehend the unity of mind and ﬁature,
of freedom and necessity, that is present in the actual
1ife of man. Either the helght of and capacity for
human)self-transcendéncé, or the organic unity between
man's spirit and his physical 1ife, is not fully
apprscidted. The ensuing result of an insufficiently
realistic estimate of man is, as we have observed, to
~dissipate the basis for a true individualism and thus
to corrode the foundations of a free soclety of men.
The Christian doctrine of Man thus becomes urgently
relevant to all serious; contemporary thought.

" It 1s precisely because.the Chriséian‘doctrine
tries to do justice to the complex natufe of man that
it is often very difficult eithérAto comprehend fully
or to stata clearly. And still more difficult is the

problem of staﬁihg the Christian doctrinse of man on the
premiss that truthful'statement must cqnfoﬁm to all the
principles of logic. Our effort 1s“not that of examin-
ing the Christlian doctrine of Man in all 1ts facets;
rather the endeavor will be that of showing the
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sppreciation of the Christian for the whole man; man
88 a finite creature, and as a. sinner, yet as a being
mede in the image of God, a child cf the Father. In
short instead cf a meticulous discussion of detaill
we will keep before us in as bold an outlins ss
possible the Christian viewpoint as. tc the more
critical facts cf man's nsture and the social conse-'il
quences which stem from such a view. As before, so o
here, the principle cf integration'will be given pre-
cedence over that of detailed study.' Our aim is
essentially one of interpretation. Our sttention will
thus be focused on the doctrines of man as creature,
man as sinner and men as a8 child of God.c Inasmuch as
the last two have bulked the 1argest in dhristian i
theology snd preaching, they will be emphasized fsnd |
inssmuch as the doctrine of man as sinner is the source
of the greatest confusion at the present thne, it will

be glven the most detailed study. |

Man ae Creature'
Throughout the Bibls, the fact that man is a "
‘ finite creature, dependent upon God for his very existence,

is emphasized. Nothing is more typical of the Old Tegt-

ament thsn, "All flesh is grass end all the goodliness
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thereof 1s as the flower of the field; the grass
witheneth, the flower fadeth;....buf bhe word of our
God shall stand forever." Jesus, too, effinmed this
dependence of men, by comparing it to the dependence

of that of the lower oreation: "Whieh of you by taking
thought can sdd one cubit to his stature9“v (Mstt. 6327)
The writer of the Epistle to the Hebrews, following the
Psalmist, most strikingly throws 1nto juxtaposition the
1nfin1te and eternal God with His finite and mortal
oreation.)}"Thou, Lord, 1n the beginning hast laid the
foundation of the earth-‘ and the heavens are the work
of Thy hands- they shall perish but thou remainest;
and they all shall wax old as doth a garmenx° and as a
vesture shalt thou fold them up, snd they shall be

vohanged- but Thou art the smne, and Thy years shall not
fail." (Hebrews 1l: 10-12 Psalm 102). Endless Biblioal

passages oould be cited to reveal the same position. The -
point 1s elesr. the obvions fact that man 1s a finite

and dependent ereature is the starting-point for the Bib-

' lioal and Christian esthnate of man. A faot whioh, how-

ever obvious, the ferces of modern urbanity have tended
to obsoure. Stmple and obvious as the finite creature- v
liness of man may be, this faot hss been a penmanenx
source of oonfusion 1n the thought of the ages. The

reason for this 13 that 1¢ raises a thoughtful question
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and pfompts the most subtle of misunderstandings.

The question raised is whether or not finiteness
1s the source and cause of evil and sin. The subtlety
of the question is obvious to any-one who thoughtfully
listens to theological discussions (or discuséionSwon
any human subject) in which thers is & carslessness
about noting and observing fine distinctions. The
tenacity with which dualism and mysticism maintain .
their hold upon the religlous thinking of man has
greatly increased the perplexity and difficulty of the
problem of the relationship between finitensess and
evil, creaturelinégs and sin.

The Christian view,'however, is securely based in
the conviction that man and his world are not evil or
sinful by reason of finitensss. "And God saw every-
thing that He had made, and bshold, it was very good"
(Genesis 1:31). However, "It must be admitted that
sometimes the authority of this simple dictum in
Genesié_was all that prevented Christian faith from
succumbing'tO‘dualistic,and acosmic dootrines which
pressed in upon the Christian church. ‘Neverthaless
Christianity hes never been complstsly without some
understanding of the genlus of its own faith that the

world is not evil because it is temporal, that the

body is not the source of sin in man, that individuality
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as.separate and particular existence is not.evii.by

 reason of belng distinguished from undifferentiated

totality and1thatldeath5is,np evil. though 1t is an
occasion for evil, namely the fear of death.ﬁ?
vv_Whenavof the influence of Hellenism has been.
strong in Christianity we see the progfessive,imporr,
tance of the 1dea that humanngih'is;due to finitensess.
Origen, for example, combined Platonism with Christian-
1ty in such a manner ps»tolintérpret the,pun;éﬁmgnt of

the Fall as involvement in mutability and.finiteness.

Clement defined sin as the weakness of matter. ‘And 

Gregory believed that our love of pleasure took 1ts

beginning from our being made like to the irrationsal
. 2 - .. " - . N N . .

creation. That human finiteness is the source of all

evil was the fundamental idea of Sna,of the earliest
end most dangerous heresies -- Gnosticism. .We are not
conpeﬁpedghere,wiﬁh the bewildering complexity of
ansticvcpsmology, on the oms hand, or ﬁhe subtle
problems of the origin of the Gnostio mévement;in

religious syncretiém, on the other. It 1s sufficient

- for our purpose to note that Gnosticism was a dualistic,

1. Niebuhr, R., The Nature and Destiny of Man, Vol. 1,
p 3 167. o )

2, See Gregory of Nyssa, On the Making of Man, in
The Nicens and Post Nicens Fathers, Second S Serles,
VoI.”V, pp-. 387-428,

Ty
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"gnosis" philosophy applied to the morel problems of
himan 1ife as ‘a practical gospel. It was 2 serious
attempt to explain: the felt opposition of body and

soul and to save the soul by déli&ering'it from the

" slavery of -the body. Redemption was to be achieved

by a separation of”spirit‘ffGM'métter;r‘énd matter was

& subitanés. to.be de"stx'*oyed"ra‘thér: than to be used or
transformed. This position was instinetively opposed:
by the Church, which rightly felt that her historic
faith could not be drawn into this dualistic circle
without ceasing to be & Christian gospel. The instinct'
of tﬁe Church‘wéé7sound,'that ﬁhat God has joined to-
gother, no man should put asunder; and although the
ascet_ic ‘practices of ‘the Christian Church and some
featurses of Christian mysticism are to be regarded ss

a partial 'surrender to s false view of the body, this’

early triumph over the Gnostiec heresy was of such signi-

ficance that we may say with assurance that had she lost

107

the struggle, Christianity would have suffered the fate

of the Mystery religioms. .

‘The Christian Church”facedfshortly'anothér challenge

from Menichaean dualism, which was based on the old

‘Persisn dualism, with other added features. Again the

Churcﬁ rightly sensed that the very nerve of its gospei

was belng cut by Meni's introduction of a naturalistic
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basls for moral distinction, in that his movement presen-
ted evil as an attribute of nature rather than as g
prbdﬁct‘of freedonm, |

Although Augustine's thought was often vitiated by
Ned-Platonié'éssumptions,'he had a deep apprecistion of
the Christian conception of man asva finite creaturae.
Man is depemdent. That fact 1s emphasized categorically
by Augustine, but the dependence and finiteness of man
is not the source of evil or sin. The created world is
God's world, and is therefore good, or at least not the
cause of evil. As Augustine puts it in his Confessicns:
"And what 1s this? I asked the earth and it answered
me 'I am not He'; and whatsoever are in it confessed
the ssme. I asked the sea and the deeps and the living
creeping things, and they answered: 'We are not God,
seek above us'.....I asked the sun, moon, stars. 'Nor

(say they) are we the Godiﬁham‘thouvseekest'. And I

replied to all'things that encompass the door of my fleshs

1Ye ‘have told me of my God that»ye»are'not He; tell me
something of Him'. And they cried with a loud volce:

'He made us',....I asked thé whole frame of the world

fabout my God: and 1t answered me 'I am not He but-He

made me.!"

1. Augustine, Confessions, Book X, par. 9.
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'As Augustine rightly perceived, the Christian doo-
trine contrasts the dependence and 1nsufficieﬁcy’of the
created world end the freedom and self-sufficiency of

God., Nevertheless, although the finiteness of man is

~

amphasized; it is not deprecdtedsi. Finiteness is ngver
a. corruption of an‘original unity and etarnity as in
Neo-Platonism; mnor 1s it evil because of the desire,
pain and,inconyenienco;which are: a permanent featurs

of dependent finite existence, as in Buddhism. "The
whole import of the Christian doctrine of creation for
the Christian view of man is really comprehended 1n

the Christian concept of individuality. The individual
is conceived of as a creature of infinite possibilities.
which cannot be fulfilled within terms of this temporal
existence. But his salvation ngver‘means_the complete
destruction of his creatureliness and absorption into
the divins.' On the other hand, though finite individual-
ity is never regarded as of,itSelf-evil,wits finiteness,
including the finiteness of the mind, is nsver obscured.

The self, even in the highest reaches of its self-

consciousneas is still the finite self, which must re-
a3 gard the pratenpions of universality, to which ideslistic

. 1
(1 philosophies for instance tempt it, as a sin.”

i , l. Niebuhr, R., op. cit., p. 170
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Man is a being at the juncture of the necessities
of nsture and the freedom of spirit. He 1is finite,
but a finite creature that hss a pérspecﬁive on thé
eternal. ‘Hig is an ambiguous position. The eambiguity
caused by his. position in the,scheme,af ﬁhings'1s_not,
according to the Christian view, the cause or source
of sin. But it is, we conteqd,ﬁppg,occasioh foth;s
sin.. For there is temptaﬁion‘in this position of being
both finitelgndmfrae.<7Man‘1§'mortgl, Thayﬂis his fate.
He 1s tempted by_hig~£ﬁge§om,to‘pretand that he 1s npt‘
mortal. That is his sin (pride). And conversely, man
is free. That too is his fate. Egtisrtembted by his.
11mitatioﬁ$ to hide his frée@om.and lose himself in the
vitalities. of 1ife. That is his sin (sensuality). His
position is an anxiouéAposition. As Niebuhr has observed,
the whole genius of the Biblical view of the rela§1§n of
finiteness to sin is summed up in the. injunction of
Jesus, "Therefore I say unto you be not- anxious.” . "It

is not his finiteness, dependence and weakness.but his
. L U9 : ‘ 1 ’

-anxiety about: it which tempts.himttohginfﬁ - Finiteness

then is not the source of evil, the cause of sin, but
the fact that man exists in an embiguous relationship .

between finiteness and freedom is the occasion, while

l., Niebuhr, R., op. cit., p. 168
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not the oause,,forlsin. To the‘problem of man the

sinner we now turn.

Man as*Sinner |

" 0f all the problems of Christian theology, there
is ‘none more tangled than the issue of human sin. The
subject by 1ts very nature, presents grave legioal »
problems snd has been a permanent source of controversy
throughout the ages. The contemporary scene has further

complicated the problem, inssmuch as the instablity ef

the time has contributed to the splitting into a

thousand fragments ‘of our intellectual oentre.‘ Modern‘*
1ibera1 theology and preaching has tended to emphasize
the "sacredness of ‘human personality" and "the divinity
of mea" to the point that both the problem and the

issue of sin have been obscured. European theologians,
caught ‘in the maelstrom of the cruel'events of a

nihilistic revolution, regarded 1iberalism in all its

‘fonns as an anaemic creed. Quickly they seized on the‘

,weakness ‘of 1liberal theology and debunked the liberal

oreed as one impotent in the face of the facts of life.
Everywhere abozt them they saw how the demonic was psrt_

of the ereative and how readily the demonic could became
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1
satenic. The spirit of man, they were forced to

- realize, could be such & diabolical thing that it was

almost cruel mockery to speak of his divinity. The
voice of Karl Barth wes reised in Germany and travelled
speedilﬁ around the.werld. Man is & sinner. That is
the signature of his nature. He is a debased being;

a creature destitute and lost. In humanistic, optim-

istic America, where human aspiration and heope them-

- selves were stamped as sacred, such an extreme cry

could only fall on unresponsive ears. - But what Barth's

unaided voice could not do, the onrushing events of

the world achieved. The perilous posture of the world's
affgirs jarred American theologisns to pick up Barth
once more. Reinhold Niebuhr's prestige grew greater,

and Professor Horton wrote Theology in Transition.

The very word liberalism fell into distaste and was
replaced by that ever magic word, "realism." Many

tired thinkers, anxious to give up the struggle,

‘elimbed into the Barthian fold, only to find that their

‘leader was not a tired man at all, but a vital exils.

The Realist movement spreads,iwhile Knudson, Brightman

ot al keep trying to convince a confused and discon-

T e . WD € WD M WA B WM E W W P @ @ S G e . Wm W W & = w @ =& o~

1, For a profound exposition and anslysis of the
meaning of the demonic in human neture and hlstory
ses Paul Tillich's chapter on the demonic in his
The Interpretation of History.
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eerted public that the cause of liberalisﬁ is not yet.
dead. There is left but 1ittle basis for common
thought,: ‘with the result that the sensitive thinker is
forced, &s never before, to think for himself. For the
urgency o the time which haS'motivath the -rise and

\ Spread.of,theologicalUbémﬁs,bgtrays'the fact thﬁt there
is finality in none of them. Modern theoldgioal'thought,
of evernytripe, 1s too obviously nervously argumentative

.to be uncritically accepted. - And the argument has been

centred on the Christian doctrinelof?man*éhd:partieulérly .

on the subject of his sin. Into this tangled”%éb we go.

- We must fecall the Christisn view of finiteness.,
Our?poaitionwis-that’sin.dOQSunot root in finiteness,
‘butmthat the ambiguity of man's finitenass_as;a compound
of freedom and necessity, of nature and spirit, is the
occasion for sin. That our Creator mugf take the respons-
ibility for the occasion.of sin must, it seems to me, be :
conceded. Nevertheless, there ianpthihgiiﬁ tﬁe;ambiguity
of man's position which would;ronwgﬁgriori'grounds at:
least, reﬁder'1tfnecesaary,that.he should sin. The res-
poﬁsibility, then, for sin itself rests on.manfréthgr
than on God., But the human situation is such-as to

prompt men to be anxious about ‘his: position and anxiety

i1s the beginning of sin. God 1s responsible for the

i i e e i ke
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situation but it is man that bacomes anxious about it
and who thus beecmes responsible for sin. We are thus
already on the threshold of the myth of the Fall and the
doctrine of Originel Sin. Obviously, it is going to bs
mostvdifficult to fathom the meaning of this doctrine
without becoming hopelessly illogical on the one hand
and without obscuring factors in Man's moral experience
on the other.v

| Let us begin by saying that the ‘myth of the Fall 1is
not to be considered as an gxggg of history which cor-
rupted forever an original perfection. "Whenever .
orthodoxy insists upon the literal truth of such‘myths
i1t makes a bad historical soience out of true religious
insights. It fails to distinguish between what is.
primitive and what is permanent what is pre scientific
and what is supra scientific in.great myths. t _Or
againxnore positively, "The relation of man's essential
nature to his,sinful.state cannot'be solveq,within terms
of the Chronologicel version of the perfectionlbefore
theiFall., It 1is, as 1t were, a_vertical rather than

horizontal relation. When the Fell is made an event in

1. Niebuhr, Reinhold The Truth in Myths, essay in
The Nature of Religious ggperience, (ed) Bixler, Je. Se,
and others, Herper's, 1937, p. 124 ,
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history rether‘then:a symbol of an aspect of every
historical moment in the 1ife of man, the relation of
evil to goodnees in that moment is”obscured."l The
only real value that a construing of the Fall as an
event may have would be that of underlining the fact
of the universalism of sin throughout the history of

man. It may have the further value of reminding us

that the sooial institutions of man have been reered

'by a ‘sinning being which further oomplioates the

problem. The doctrine of Original Sin 1s thus not to

be construed as an inherited defect 1n his nature or 8

,bias toward evil but rather an inability to appreoiate

~ or an unwillingness to aooept his position, aggravated

by the weight of the historioal past Whioh.makes 1t
inevitable that he should sin.’ This is the only way
that I can sea of holding the universaliSn of sin and
theiresboneibility for it 'together. There 1s an’
empirical inevitability,butnotan, Qriori ons. And
although there 1s a verbal defienoe of the vocabulary
of‘logic here, I cannot see thet the prinoiples of .
resson are'violated. "Originai sin, which is by
definition an inherited.oorruotion, or at least an

1. Niebuhr, Reinhold, The Nature and Destiny of Mam,
Vol. 1, p. 269,

“s
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inevitable one, is neverthelass not to be regarded as
belonging to his essential nsture and therefore is not
outside the realm of responéibility. Sin is natural
for maﬁ in the sense thétvit is universal but not in
the sense that 1t .is necessary.ﬁl The defect lies
réther, we submit, in his will, which is tsmpted to
sin and error by the human situation and which in the
face of all the.circu@stances oflthe human situation,
\aggravated by history, 1s uneble to overcome all
temptations. He is thus in need of a Saviour as well
as a Téachgq.‘ This position, 1§:;s hopeq,‘will becoms
clegrar.and moré convincing as we study the nature of
sin itself and meet theories opposed to the one
submitted here. | ‘

As pas!beah previquslj suggested, the preconditiog
of sin 1s maﬁ'S-anxiety prompted by his position as
both a finite and free béigg; His position prompts him
to deny the conxingenf characﬁer of his existence and
to gain some security by;pretending;to be what he is
not and thus to commit the sin of pride which Christian-
1ty has always conceived as being the basic sin. Or he
1s‘prdmpﬁed to/avoid the responsibilities of hié free-
dom by devoting himself to limited values and thus give




Co 1ﬁg

Chapter V

himself over to natural-vitalities directed toward a.
spiritually corrupted end and commit the sin of -
sensuality. ~Both pride and sensuality are-.often
closely and inextricably intertwined. "When anxiety
has conceivéd it brings ferth both pride and sensuallty.
Man falls into pride, when he sseks %o raisefhia con-
tingent'existance_to'uneonditiéned significance; he : !
fallé into sensuality, when he seeks to escape from his g
‘unlimited possibilities of freedom, from the perils and . {
résponsibilitias of self determination, by immersing ‘ i
himself into a 'mutable good!', by losing himself in . .
éome.naturalvitality;"; - | :

" The first'chapter‘qf~Paul's'1etter,to‘the~Rcmans;

is much morse. than an explosion of vitriolic rhetoric

from a man fired by righteous indignation. fTharehis

the mostgpanetrating,feligio&sainaight. In a few beld

words rushing from the tough and wrestling mind of Paul
we have ‘the very_essance-and,summatipn‘qf thavBiblicél 1

dootrine of sin: "Becauss that, when they knew God,

- they glorified him not as God, nelther were thankful,
- but became vain in their imaginations, and their foollsh

‘heart was darkened. Professing themselves to be wisse,

o7

they became fools, and changed the glory of the




Lry

' ‘through the lusts of their own héarts, to dishonour

A
Chapter V

uncorruptibls God into an image made 1like to corruptible
man, and to birds, snd fourfooted beasts, and cresping

things. Wherefore God also gave them up to uncleanness

their own bodises between themselves; who changed the

truth of God into s 1lie and worshipped and served ‘the
_— | 1

creature more than the Cresator, who is blessed forever."

First the sin of prids which is followed and further

- aggravated by the sin of sensuality, is the penstrating

insight of this passsge. Bssically, the sin against
which Péul'rages~ié "a ﬁride'of power'iA which the human
egonéssumas its self-sufficiency‘and self-mastery and
imagines‘itsélfsecure_aéainst all vicissitudes. It does
not5réobgﬁiie the contingent and dependent ‘character of
its 1life and belleves 1tself to be the suthor of its
own existence, the judge of its own values and the master
of its own destinys"z.llt is the sin of all humanistiec,
bourgeois socleties as well as that of aristocratic
circlas.

One SuSpedts,‘ﬁowever, that the pride of power is

more often motivated by a subtly conscious realization

1. Romans I:21-25- -

2. Niebuhr, dp. cit., p. 188
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of insscurity. Particularly is this true of contem-
porary society, for obvious, and many not 80 obvious,

reasons. Ths pride in power, when motivated by somse

" realization of a basic insecurity, is quickly turned

into a lust for power as an end in itself. The in-

sécurity; gconomic, social and psychic, of our day has
made this a common and terrifying phenomenon. Nisbuhr
has made an incisive camment on a social manifestation

of these two types of pride that is worth repeating.

'He'says, in a footnote: ' "In modern international 1life

.Great Britaln with its too strong a-sense'of'seourity,

which prevented it from*taking,proper measures of =
defense in time, and Germany with its maniacal will-to-
power, are peffeot symbols of the differsnt forms which

pride takes among the established and the advancing

soclal forces. The inner stability and externsl secur-

ity of Great-Britgin has been of such long durstion
that she may be said to have committed the sin of"

Babylon and declared, 'I shall be no widow and I shall

never know sorrow.' Germany on the other hand suffsred

from an accentuated form of inferiority 1engﬂbefore her
defeat,in‘the'World_War. Her boundless contemporary. .
self-assertion which literally transgresses all bounds

praviousiy known in religion, cﬁltufé.andilaw is a very

accentuated form of the power impulse which batray§ a
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- marked inner insecurity."” But how common 1s this sin

in personal 1life! It is the sin of gveryman_who,-feei-
ing himself to be 1nsecure, segks sufficient power to
establish his security and in the process tramples in
some fonm<or}otheﬁ on the lives of his fellows. Here
lies the;ﬁotivation of most gossip and petty criticism,
It 18 an attempt on the part of ons to make hhnself
secﬁre'by belittling and adveﬁsely criticizing those.

whom he suspects are more secure or mors highly estesmed

‘than he is. Most sensuslity, particularly of a sexual

nature, betrays the same inner insecurity. Most sexual
promisculity is motivated by the desiréntbfmake,onesalf
appear stfong in one's own'eyes by the méthod'of conguest
and in the process to display to at least one other
evidénce of the strength and security which hs is so.
fevarishly trying. to attain., Whether we consider nstions
attempting to assert world dominstion by deceiving them-

s8elves by a cult of innate superiority, or a youthg,"¢

rushing«from one night club to another for the purposer
of diéplaying to himself and others a true'éecurity and
strehgth he does not posséss, or a preacher or statesman
sbﬁewhat nerfoualy relating the work that he has done in
ordér,té convince Someong who he feeis suspects him of

not having performed what he should have performed, or

1. Ibid., p. 189
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an old gossip draped over the back fence generating
Tictitious tales in order that he might mora_feadily
thank God that he is not as other men are, we see.
that, "The will-to-power is thus an express1on of in-
securityléven_when,1t;hasvaehieved ehds which, from
the perspective oflan ordinary mortal, would seem to
guaﬁantee'complete*security;'.The fact that human

ambitions know no limits must thersfore be attributed

- not merely to the infinite capacitiss of human imagin-
‘ation but to an uneasy recognition of man's finlteness,

- weakness and dependence, which becoms the morse apparent

when we seek to obscure them, and which generate
ultimate perils, the mors immediate5insecurities'are
eliminated. Thus man seeks to-méke"himself God because
he is betrayed‘by.both.his;greatness,and,h;s weakness;
and thers 1s~no:level of greatnsésiénd'power in which
the lash of fear is not at least one strand in the whip -
of ambition.fl Shakespeare!é Macbeth has a sociological
relevanoce fOr\contemporary soclety tha% is rarely dreamed
of. |

.. The fact that Pharisaism was a special ébjeot.of
the indignation of Jesus, serves to remind us that 1t 15

another manifestation, albeit a sublimated form, of

l. Niebuhr, op.'cit., p. 194,
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human pride. Pharisaism assunas innumerable forms

corresponding to every walk and enterprise of 1lifs.

However, in%tﬁié day of propaganda it is of particular

importance that we remind oursslves that knowledge is
‘rarely‘sbught»fOr-itself alone. Knowledge is powar.
And the.possessioh of knowledge is"nearly always tain-
ted with intellectual pride. This pride in knowledge
often becomes the besetting sin of instructors and:
authors. It extends,'moreovér, far bsyond the pro-
fessional academic. The material and scientific |
triumphs of the past ‘century have tempted us to assume
this form of pride, elmost universslly. What could
battér éxpress £he intellsctual pride of a generation
that was so ignorant as to naively believe that businsess
executives were the very oracles of wisdom, than this
apﬁoriSm of America's Ed. Howe: "Selaeot the wisest and
best man in your community, and he knows moré than Adem

Smith.....Did Shakespeare, or Gosthe, or Whitman, or

‘Buddha, or: Tolstoy, or- Confucius, or Roussseau ever teach

you as important lessons as you learned*from‘ybar'parents,

from your worthy and intselligent neighbors, from the

leading men of practical affairs in your own’ccuhtry
. 1 . , , A :
and age?"  There is something very ironic about such

l. Quoted in Luccock, American Mirror, The MacMillan

Co., New York, 1940, p. 7-8
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genuflexion in the temple of Business whose priests had
80 happlily emanclipated modern man from the ignoran@é
that blindsd our unfortunate ancestors! Whether it be

the wisdom of a-Calvin Coolidge to the effect that "the

\business of Americs is business," or the pontifical

statémanMS'of some pele academic or column;st,uwé have

~ the 'sin of pride issuing in the will-to-power. Human

knowledge is finite; 1t is galned from a'particu}ar
perspective. But it pretends to be finel, that is, it
pfatendS'to.be.wpat it 1swnot.,,Andﬁthis 1s the sin of
pride. "Intellectual pride is.thus the pride of reason
which forgqts:that it is 1lnvolved in a temporal process
and imagines itself in cmnplstg transcendsnce over
History."l. | |

 That Jesus was ever so oritical of the righteous
and habitually showed compassion for and cultivated
friendships with the "publicans and sinners" reminds
us. that morsl pride'was the object. of his severest .
strictures. Morsl pride is in aséence the prétension‘
thét our relative standards and conditioned.virﬁues
are -absolute. _Inammuéh és we judge ourselves by our
own standards we find ourselves good. -When we Judge

others by our own opinionated standards, to the degree

1. Niebuhr, op. cit., p. 195
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thatvthey\dovnotxeonform to ours, we find them evil., | !
We find them evil, father'than different, because we |
tend*tb assume that our standards are God’s.Standards.
This 1s the saecret of the relationship between self-
/ bighteouapsss}and cruelty. The history of bigotry |
and inquisitions fevolvss}abqut}this.issue of moral
‘pride. And although one does hot wish to,join ths
ranks of those who, when they have called a thing
"puritan" .or "puritanical," naively believe that it

is ipso facto damned, it must-be recognized that there

1s this tendency wlthin Puritanism} The mement people
cease to be Puritans and becomse mersly puritanical, .
the rot of self righteousness hss set in and the

- impulse  toward cruélty is given-full-leash. We‘often
‘nota the mental cruelty that is so readlly 1nfliqted

by narrow, bigoted ProtestantS‘on; for exampls, one of

theig members who marries outside the restricted boun-

¥ | : ~daries of the seot. The momentithevself makes its own

virtues absolute, mistakes its own standards,for God's |
o standards, it becomes natural to attribute the very

g _ essence of evil to non-conformists. This is not to | '
: _ say that wa'should not develop our powers of moral |
o discrimlinacion to_the h1ghest possible degree. Nor

does it mean that we should hesitate to make moral
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“Judgments évery waking moment. That we must do. It
does say, howevsr, that we will judge in-a spirit of
himuity and penitence, because the standard of Christ
'15 something other than our own individual judgments
and standards. Only in this spirit can we achieve a
high degree of moral discrimination without succumbing
to mbrél‘pride; For moral'pride 1skthé'assumptibn
*that'ﬁmy good" is "the 'good" without always bringing
the‘searéhlight’of the Gospel to bear on "my good,"

As St. Paul so“peffect1j put 1%, "Por I béar’them« :
record thét'fhéy‘havé the zesl of God‘but~not'gecording
to kngwledge.“aFor'thsy'beiﬁg‘ignbraht of God's right-
- gousness and4ébing‘ébout*to7establiéh~their'own right-
| eibusne'ss:\, “have not submitted ‘thamse'lvevs‘ unt9’ the
rightéoﬁsnésé“of“God."% ‘Implicit in this Sentence is
the prbcess‘by,Whieh;moral pride issueé'in‘spiritual
pride. ‘We cease to regard ourselves as sinnars and '
rightly under the judgment of God, and c¢laim Him rather
as the exclusive ally of our contingenfléélves:‘ This
“is“the'ultimate sin ofiwhieh Kraemer‘compiainé-when he
says, "What goes by the name of "religion' in the

modern world is to a.great extent unbridled human self-
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1 ‘
assertion in religious guise." "Christienity," says

Niebuhr, "rightly regards itself as a religion, not so
much of man's search for God, in the process of which

heumay make himself God: but as a religion of revslation

- 1n which a holy snd loving God is revealed to man as the

source and end of all finite existencs against“whom the

self-will of man‘is.shattered*énd'his pride abassed.

' But as soon.as the Christian assumes that he 1is, by

virtue of-possessing,this‘revalation, more righteous,
because more contrite, than other men, he increases the
sin of self-righteousness and makes the form of &
2 .
" Sensuality is S0 obviously anarchic in character
that we oftén'ténd'to regard it as a phenomenon apart

from the motivations that enter into selfishness and

‘the sin of pride. Yet all that has besn said abovs in

‘relation to the sin of pride has its application in any

consideration of sensuslity. Indeed”the-WEOIG Pauline
tradition regards sensuality as a consaquencs of the

_ S 3

more basic sin of prids and self-deification.

Augustine, following Paul, assumed the ssme position:

1. Kraemer, H., The Christian.Messa§e in a- Non-
Christian World, Harper's, 1938, p. . .

2. Nisbuhr, op. cit., p. 201

3. Ses Paul's letter to the Romans, paerticularly
Chapter 1.
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"We should therefore wrong our Creator in imputing

our vices to our flesh: the flesh is good, but to

~ 1leave the Creator and live according to this created

1

' good 1s mischief."  There is much implied in this

position. Sensuality is the result of a violation of
man's .freedom and not the result of purely‘énhmal -
impﬁlsés.' Christian theology has hot'consiétently
held this position and ws mgyvprofitably digress for
a ‘moment to look at-rivai theories within the faith.

| Christian theology was, as might have been expec-
ted, greatly influenced by the' theory of evolution.
The genlus of Darwin was destined to affect every
realm of speculation. When evolutionism ceme to deal"
with the problem of sin, it ineclined to exclude any
possible discontinuity between man and brute. Ths
result has besn the Brute Inheritance view as .repres-
ented in thaologbiy‘Pfleiderer in Germany and Dr.,
Tennant in England.’ Evolutionism decleres ﬁhat the
aim and function of morslity is to-

"Move upward, working out the beast
And let the’aﬁe and tiger die."

Not that the Brute Inheritance, or animal impulses, are

to be regarded as in themselves evil. They are non-moral.

1. Augustine, De Civ Dei, Book XIV, Ch. V.
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Sin is the failure to moralize this non-moral matefial;

"The most clemorous passion which invites to sensual

indulgence. is just as 1ittle to be dsscribed ss evil
in,itaelf as the sublime work of art which may goad a
mén;togextravagance and -debt, - It 1is equally.nonﬂMOral
and indifferent.....It is the deliberate refusal to
reject the impulse, the wilful surrender of the govern-
ment of conduct to the.nonrmoralized Sensibility,jiﬁ
which evil takesiitggrisa,ﬁlﬂ1Thehweqknegs of this .
positioﬁ islmogt‘éppgnegt in our time. :There 1s no
recognition here of the diabolicsl evil to which the
humah;sgirithmgyvbe turned.  Sin .is.not merely a failure
to mqrgiize the raw materlal-of our animal_natureé; it
is réther a~eorruption.of spirit. The devilish deeds
perférmedaiﬁ Pollsh towns are a crying witness to this
fact.;fSuch,evil,is not thb,mere;hangover of the brute;
it is = contribuﬁion of the human spirit., The fact is,
as has besn previously.observed, that thers 1s no pure
animal raw material in man. Man is a. .compound.of nature

and spirit and not a-simple two-storey epartment. A

" much more fruitful approach is that of regarding sens-

uality as. s derivativesof the more primal sin of self-

l. Tennant, F.R., The Origin and Propagation of Sin,
Cambridge, At the University Press, 1908, p. 104,
Although Tenrnant's naturalistic blas makes his positicon
unsatisfactory, Niebuhr's dismis ssl of him as a modern
Pelaglian is flippant and altogether unjust,
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love, which is essentially the Christisn position,
Although Chriétian theology has in the main (ex-
cepting the extreme Hellenistic and naturalistic
emphases) held this position, its psychological ana-
lysis of the relationship between sensuality and pridé
has nsvef‘beeﬁ precise. It is never cleaf whether
sensualitynié to be regarded as an extension of self- /
love to the point where it defeatsvits own purposes.or
whether it is a flight from :the self. - "Is sensuslity,
in other words, a form of idoletry which makes the
self god; or is it an alternative idolatry in which

the self, conscious of the insdequacy of its self - -
1

 worship, seeks escape by finding some other god?" -

It may be either, or more likely, both. "Luxurious
and extravagant;liﬁing, the.gratifieaéfon of various
sensual desires without limit, is on the one hand &
form of self-love.....But sometimes luxurious livingl*
is not sofﬁuoh an‘advertisamant of the ego's pridse or
even a simple and’softwacquiesence,with the various
impulses of the~physical,life,'as it is a frantic:
effort to escape from self. It betrays an uneasy

consclence. The self is seeking to escape from itself

and throws 1tself into sny pursuit which will sllow it
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to forget for a moment the innsr tension of an uneasy
1 ' :
conscience.” Thus drunkenness may be motivated by

the desire to préduce a sense of power which>nonmal
1ite does not give or it méy; on the other hand, be
the method by which self makes its escape.? The same
is true of sexual promisculty. It is often fbllowed
for the purpose of making onesélf appear strong by be-

coming a conqueror, or, on the other hand; it may be

.motivatéd by a wild inner confusion that seeks an

elimination ofrtension 1n debauchery. "This is what
glves man's sex life the quality of uneasiness. It is
poth-aavehicle'of the primal sin of self-deification,
and the expression of an uneasy conscisence, seeking to
escape from sélf by the deification of'another.“3
Whether our sttention is centred on the sin of
pride or sensuslity, we see clearly the logic of sin.
Man stands in an ambiguous position. Anxieﬁy about his
pésition tempts1him't6 sin. The sin 1ncrgases‘and'”
aggravates the very insecurity which it was 1ntendedvr:
to alleviate until same escape fram the whole tension
of_lifélis sought, the tensién which is the very
1. Ibid., p. 234

2.. Sea“Kar1~Menninger's discussions of Drunkenness in
M an Against Himself.

3. Niebuhr, op. cit., p. 237

-----‘il--------;--;-----.....n%- w;‘----ii----
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signature of his nature.

Inago Dei.
‘\ Although man is constantly'tempted to the sin of
idolatry‘and constantly succumbs to'the temptation, it
is precisely those gqualities ih him which are designated
as "the image of God" that keep him from being safisfied
with a god who is mads in the image of man. ‘It is
obviously difficult to'staté'with'precision the endow-
ments or faculties of man that are’consideredﬂtoﬂcohsti-.
ﬁaﬁé‘"the-iﬁage of God." The Biblical doctrine is
never glven any real psychologicel elaboration in the
Bible; hnor 1is: the method of consistently meking care-
-ful psjcholog1091 distinctions adopted.”‘ |
{%"wThe Christian cdnception of man 1s rooted in the
‘ Hebfaic'refusal'to dividewtheihuman personality\intb.v
differént, oloéed, compartments. "The -Hebrew conception
of personality on its péychoiogicai side," says Robinson,
"is distinctly that of a unity,‘not of & duﬁlistic.union
of soul (or sbirit)vénd body. It is true. that we have
two principal terms (naihesh arnd ruach) to dsnote the
lower and higher levels of the inner life respectively,
'whi}§t v§ri§gs physical orggqg;fﬁogethér‘witﬁ'a psychi-
cal conqeption of 'rlqsh', denote by thelr usagelthe

more outward and visible aspects of human personality.
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But our study of these terms has shown the impossibility
“of dissecting the conception into 'soul' (or spirit)

and 'body' Man is what he 1s by the union of certain
quasi-physical principles of 1ife with certain physical
ofgans; psychicelly conceived; separate them and you'
are left not‘wiﬁh'éithér‘soul‘or body in our sense but
with impersonsal energies on fhéﬁcne'hand, and with
disjecta membra on the déher."l Or, "The Biblical =~
psychoiogy, minus the GeneSis'doctrine of the image of
God in man, does not therefore lay the full foundation
for the subsequent Christian view of man but 1t does fit
~into ‘the general outline of subsequent émphaseS'by not
making too sharp a distinction bétweén'body\énd'éoul
and between soul and spirit, and by not defining spirit
in terms of such sharp intellectualistic connotations» :
88 are found in Greek philosophy. The Hebraic sense of

the unity of body and soul is not destroyed while, on

s . thé other hand, spirit is conbaivéd of as primerily a
: . . ‘ X . e

capaclty for and affinity with the divine."

8 Although it must be admitted that this Hebraic

- - emphasis upon the unlty of the human'pefsonality has-
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~l. Robinson, H.W., The Christian Doctrins of Man,
T. and T. Clark, Edinburgh, 1911, p. . 69

i e 2. Niebuhr, op. cit., p. 152
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made 1t most di_fficp.lt, if not impossible, to make a
concise definition of the "image of God" in man, it has
served to maintain the Christian'faith.againsf dualistic
explanations of morael evil and to hold in true balance
the doctrine of man as a child of God and as a creaturs,
as a being involved invthe;néoessities.of nature yet
possessing the freedcm of selfftranscendsnce. In a

sense,,#he Hebrew fqrsook'thé4Greek;dém§nd for clarity

‘of distinction for the. sake of holding the fulness of

truth,

Inasmuch ss Patristic thsology was under the
1nf1uence,qf Platonism,,it was quite natural for its
exegeSié to emphasize man's rationality and freedom sas
theréehtralfconstituents,of his kinship with and like-
ness to God. In‘theAwords of Justin: "In.the beginning
He made the human race with the power of thought and of
choosing the truth and doing right, so that all men are

without excuse befare God; for they have besn born

rational and.contemplaﬁive." . The -seme emphasis is to

~ be found in Gregory of Nyssa's works, particularly in

On the Making of Msn and The Soul and the Resurrection.

"For that which is 'made in.the image' of the Deity .

necessarily possesses & likeness to its prototype in

1. Apol. I.28, Quoted in Robinson; op. oit., p. 164
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‘diffcrent from that other." He goes on to argue in

"It will regard this essence of the Mind as an object
of thonght only, since it is the 'image' of an

7 bc identical with the prototype. Although Gregory

S

or Nco-Platonio assumptions. "We must find," he says,

P. 436-137,

134
Chapter V

every respect. It resembles it in being intellectusl,
immatcrial unoonnected with any notion of welght,
and in eluding any measurmnent of its dimensions; yet

as regards its own peculiar nature it is something
1l

true Platonic fashion and style (tho very words are
Platonic) that tha mind is not tho same as God. It is

an image, not something identical with the Prototypo.

Existence.....but it will not pronounce this image to
2

rctainod the Platonic view of the soul's essential in-
dependense of the body, he also retains something of .
the Biblical cmphasis on the unity of ﬂae peraonality
by making the body itself spiritual through the working
of tha Mind. His thinking at this point appears to
have been scmewhat confused.

Augustinc likewise was much influcnced by Platonic .©

”in the soul of man, i.e. the rational or intellectual

soul that ﬁnage of the Creator whioh is imortally im-

l. Gregory of Nyssa, On the Soul and Resurrection,
Nicene and Post Nicene Fathers, Second Serises, Vol. V,

2. 1Ibid., p. 437
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. 1 :
planted in its immortality." But it must be observed

that Augustine measnt by "the rational or intellectual
soul” something more than the capscity for discursive
reasoning or the ability to form concepts and afgue
from premises. 'Augustine was primerily 1ntereéted in
the power of transcendence which he observed in man,
He'cdnoluded that this faot placed man so much outside
of everything else that he can f£ind a home only in God.
Modérn-liberaiktheology'has not deviated far in

its conception of the "image of God" except that the

intervening centuries have tended to cloak it8 ex-
pression in more dynsmic terms. "In the capscities

of the humen spirit," says Clarke, "is found the image
or likeness of God, the biblical sﬁggeStion of which
has been so fruitful in Christian thought. The consti-
tution of man as a spirit is 1like that of God as a
spirit. The qualities that distinguish man from other
beingé on earth sre in some true sense qualities that
hé'sharep'ﬁith God., In his measure, he differs from
the orestion below him as God does. His body is akin
to the material universe, and bears the likeness of

terrestrial organlgation, but his spirit is akin to

1. ~Augustine, Ds Trin. XIV.4., Quoted in Robinson,
op. cit., p. 165,

i - gy gy e e
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the eternal orestive Spirlt, and bears the likensss
of'God;“l' Like mogt.contamparqry liberal theology,
its feult lies in its smug, smooth expression. The
Héb;ew emphesis on the whole range of sﬁiritual.foroes
mqking for integration is retained, but without the
ruggedness of Hebrew thought. There 1s not a suffiec-
19ﬁ$ vrest1ing with the queatién of whether "the image
of God" means a similarity in constitution or a
capacity that makes for;orientation towards Qod. Is

God's image in man like that of George VI on a plece

of silver, or is there a dynamic quality within the

‘ 1mage~thatfmakesAfor,a real relationship betwesn it

and the Original? One hesitates to use the word
instinoct, but thsre 1s obviously & religious capacity
in man that is something other thsn his rational
faculty. The Biblical conception of "the image of
God" has_influehned Christian thought,'partiéularly
ginme Augustine, to interpret human naturevin.terms
which, to be sure, include his ratlonal capscitiss,
but which suggest something beyond theﬁ. The "image
of:GpdV 1ﬁ.man then, we suggest, is a_capgc;ty of man
for a living relationship with God, made possible by

W D M W e @ W e A G @GR W W e ® @ O @A @ @ & @ o o @ o N

1. Clarke, W.N., An Outline of Christisn Theology,
Scribner's, 1911, p. 191, ‘ o
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the right integration of his spiritual capacities of | -
reason, emotion, will andrworship with which he has
been endowed by Gods Both the fact of constituﬁion
and the inelinetion to orientation must be inecluded
in the conception.
~ Standard textg on systematic theology inyariably

inﬁist, wiﬁh consideréble Justificetion, on tresting

. the subjéet of immortality as part of the Christian
doctrine of man. Nevertheless, 1t is a deceiving o
practice. Any discuésibn of immortality is profitable
only when 1t is conceived as the outgrowth of the. |
Christian dootrine of God and the Christian

Weltanschauung or view of the naturs and purpose of‘tho

wofld, as well as the Christlian doctrine of Man. Here-
in, I'believe, lies the reason why most discussions on
immortality within a chapter‘on the Christisn doqtfiéé
of mah afe, no matter how‘wérdy, ;staie, flgt and unQ:
profitabié.' | The subject‘of 1ﬁm6rtality is but a -
part of the larger issue of the Christlan interpretation
of the mesning and fulfillment of history. The Christian

interpretation of history is the integration or synthesis
of the dogmatic philosophj which has'been'empirically
devéloped from the focal points of‘Mén,vGod, the world
of things, and Christ. In short, the Christian's faith
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in immortality is the result of 1its being'a part of
the synthesis rather-than a ﬂeoessary fact about man.
Man's cspscity for self-transcendence may be the fact
in which our faeith in immortality 1s rooted, but with-
out‘the Christian concept of God and the quality of

his purpose, therse would be no reason to believe that

man's ability to transcend self was ipso faoto: the
basis for his 1m§orta11ty, Thus, it 1is felt that the
subjeot of immortallty cannot profitably be considered
within the boundaries of this essay;‘:We ohoosé rether
to state in a_paragraph, without development or elabor-
ation, what this wrifer_believes to'be theiﬁeaning of
the Christian inﬁerpretation of history, for the pur-
pose of more clearly drawlng the socialbimplications

of the Christian estimate of man,

The Christian religion has always contended that
there can be no meaning in life unless there 1s an‘ |
immediate meaning. But with equal foree 1t has held
that'there can be no sufficient meaning in immediacy
alone. Thus the truths, without the errors, of both

Naturalism and Idealism are held in effective balance.

The meaning of life cannot be found in s negation of
history as with Absolute Idealism and Oriental Mysti-

cism. However, the mesning of history cannot be
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fulfilled within history, as in Naturelism. Meaning
is of the quselity of an ultimate and anything to be
ultimate must transcend what is temporal but not

‘nscessarily negate 1t. History for the Christiqn is

‘neither in 1tself the God of redemption (Naturslism

and particularly the inevitable progress doetrine of
utiliterianism) nor is 1t a meaningless repetition of
cycles (oriental interpretaﬁion). History has meaning,
says the Christlan, but 1t has méaning becauss it has
relation to a meaning beyond history.l Such an inter-
pretation does justice to the two great facts abart
man 88 a being involved 1in necessity, yet possessing
the powers of transeendénce; “as limited, yet fres.
The fulfilment of history resides in the purpose of
God revealed in Christ. It is only reascnable to
believe that the purposse of God has & peculiar relat-
ionship to men, the most purposive being of his
creation. But such a'purpbse cannot be fulfilled in
man within the limits of history. If man 1is right in
assuming that he plays an important role in the

1. The wisdom of the mythical idea of the resurrection
of the body of early Christianity is here evidenced.
The early Christians saw clearly that impliocit within
the disembodied spirit conception of immortality was a
negation of history. The truth of the myth, however,

is lost if we fsil to understand that a myth 18 @
vehicle for philosophy and not science. -
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unfolding of God's purpose, then the fulfilment of it
wquld~appear %o necessitate some other déstiny for

man then that of aéhes tO»aphes,~dust to dust. For

the Christian, this a priori ressoning 1s given
empirical authority in the person of Christ. That
such an adventure will not be all bliss may be essumed.
Whaﬁever the purpose of 1ife may be, it 1s not that
near fulfilment, if bliss is fulfilment anyway.

Béyond thié, man walks by faith,rfor his thought is

ebout "a bourne from which no traveller returns."

That the Christisn philosophy and the Christian
doctrine of man have contributed greatly to the étt1~
tudes and even the technique that have made for the
advance of the'physiéalﬁsoienoes and material prégressv
is a fact that is becoming incressingly recognized.r‘

- Such a claim is no longer made only by preachers and
theologians anxious to draw attention to every possiblé

fact that will support their raison d'etre. Alfred

North Whitehead, for example, has emphasized the,;f‘
'1mportance of the belief in a universe ordered by God
as one of the foundations of modsrn physics. And Lewis
Mumford;nin traclng the development of the machine and
the multiple historical origins of our modern machine

age, has shown us that modern techniocs has had centuries
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of cultural preparafion, in which not only the pre-
suppositions of the Christian faith, but also the.
habits, manners andléustoms of the Christianylife,

have played & most influential role.1 Professor
Flewelling stresses the importance of the religious
dynsmic for the meintenance of Western civilization,
while Professor Hocking traces the relationéhiﬁtbgtween
Christian detachment and the development of the sciehti-
fic spirit, To this end, Professor Borgese calls for |

a '"new theology." "It seems," he writes, "that no

antl-Machiavellian movement can become socislly effec-

tive without a new theology; or, if the word is unwel-

come, without a unitary and therefore religious,
cbnception of the world and man."2 Walter Lippmann
writes to the same effect more explicitlyiin.words
that seem a bit strange from the author of A Preface
EgnMorals,_;”The liverties we talk about defending to-
déy were established by men who took their conception
of men from the great central religiqus tradition 6f

1. For s most fascinating and thorough study of the
history of technics, see Mumford: Technics and
Civilization; Harcourt and Brace, 1934. He has draswn
upon every aspect of social 1life, religion, art, scisnce
philosophy, custom and manners to explain the origin of
the machine and to trace its social results.

2. Borgese, The New Republic, December 4, 1938.
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‘western civilization, and the liberties we inherit
can almost certainly not survive the abandomment of
that tradition. And so, perhaps the ordeal through

which mankind is passing may be necessary{ For it may

he the onlj way in which modsrn man may recover the
faith by which free and civilized people must live. ' ;
Throughout this essay, it has been implied that the

Christian doctrine of man is the cornerstone-qf a
functioning democratic society. However, thié foun-

dation has been corroded-by indifferehce and hy the‘ g
fact thatvdemocracy during almost the whole of 1its

~ development has boen informed by a hedonistic rdtion- , J
alism which 1aoks the realism of the Christian doctrine l
:

and hence cannot be expected to sustain the demoeratic
way of life through succeeding crises.2

- It 1s beccming daily more svident that democracy
cannot survive if it continues to be informed by the
philosophy of "rugged individualism and the assumptions
'about man that underlie that philosophy. The presuppos~

itions about man rooted in the rationalistic and

1. Lippmann, W., Quoted in Luccock, American Mirror,

2. Since writing the above paragraph I have read
Hiebuhr's ‘new book, The Children of Darkness and the
Children of Light, Soribner's, 1944, only to find that f
this thesis has been developsd with singular penstration. z
To this book I am indebted for any sharpening of my _ 3
"feeling thoughts" on the subject. : 3
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hedonistic philosophy which has gulded, and been sus-
tained by, the building of the bourgeois world are no
longer adequate to face the reslities of the contem-
porary world. "Bourgeois democracy, as we now hava is,
- was eétabliahed primarily to give the individual free-

~ dom from the traditional cultural, social and political
restraints of the feudal-medieval world. The democratic
1dealiéts of the eighteenth century did not anticipatse
any significant tension between the individual and the
community, because'they failed to guage the lndetermin-
ate vitalities and ambitions which may arise from any
centre of life, whether individual or éocial. They diad

not fear the peril of anarchy which might arise from

individual smbitions, because they estimated the forcaes
of human nature in terms of men's relation to "nature"
or to "reason" and thought these wers adequate checks

upon inprdinate ambition in either ons or the. other.

They beliaved, in short, that men were essentially
~ tame, cool and calculating and that 1ndiv1dual egotism -
did not rise bayond the 1imits of nature's impulse of
self-prsservation."; Thus bourgeois democracy has

always maintaingd that.  the powers of gpvernment should

1. Niebuhr, The Children of Darkness and the Children
Of 1sht o 42"430

hA . | ; 5




144

Chapter V

‘be only negative, like that of an adjudicator in dis-
putes, or as a policeman. - The cbmmotive functioh of
the state, to use Hocking's'phrase;'was‘both unnecess-
ary and dengerous. It was unnacessary, because man

was oonceived as being an essentially harmless creaturs.
£ u i It was dangerous, because such a béiﬁg ought to have
unqualified freedom to assert himself. "The survival
impulse, which man shares with the animals, 1is regarded
as the normative form of his agdistic»drive. If this
were a true picture of the human situation, man might -
be, or might bscome, as harmless as seventeenth and
eightesnth-ocentury thought assumed. ’Unfortunstely for

the ‘validity of this picture of man, the most signifi-

@
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‘ ? oant distinctlion between the human and the animal world
1s that the impulses of the former are "spiritualized"
in the human wOrld;";- Thus both the capacities for
evil and for good, for destruction and for creativity,

% : have never been appreclatsd by the boﬁrgeois*estimate
’ u of man. In either case, the battle-ground is hot that -
of the animal herd, but the human community and the
f contestants are armed with powsrs which have besen drawn

from the historiesl and communsl process. Men will

l. Ibid., p. 18 -
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fight for power and glory as much as they will for
bread; a fact which Marxists fail to fully appreciate
in their hope that an economy of abundance will readily
resolve the tension bstween the selfish interasts of
sinful individuals and the welfars of the comﬁunity.
Thus we see that at the beglnning of the bourgeois
ers, which was destined to dsvelop highly collective
foms of commercial and industrial wealth, there devel-
oped the hedonistlc philosophy that man was essentislly
a rational, wise coreature from whom no great harm need
be expected. "Utilitarianimn's conception of the wise
egolst, who 1in his prudenoé manages to serve lnterests
‘'wider than his own, supported exactly the'same kind of
politicsl philosophy as Adam Smith's ccnception of thé
harmless egoist, who did not even have to be wise,
since the providential laws of natﬁre held his egotiam
in check. 8o Jeremy Bentham's influenee was added to
that of Adam Smith‘in‘support of a laissez-fairs
political philosophy; and this philosophy encouraged .
an unrestrained expression of human greed at the precise
moment in history when an advancing industrialism
required more, rather than less moral and political

. : 1l
restraint upon economic forces."

1. Nisbuhr, op. ¢it., p. 30.
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In other words, the ssecularist hedonistic philo-
sophy, from which liberal democracy has in the past
drawn 1its sanotiqns, posSsesSsSes many grave wesknessss
and l;mitations which, we contend, ars remedied in the
Christian doctrine. Historically and intellectuslly,
'democracy and its bourgeois philosophy have beatrayed a
marked inability to assess rightly\the power of self-
interest within both the individual and the community.
This inebility has been at the bottom of all naive
democratic trust in the power of the franchise, free
andvuhivarsal education; social reforms and reactions
and panaceas of evsry sort, to'solve‘tha permanent
problem precipitated by the fact of self-intersst and
‘the concern for the generasl interest. "Modern demo-
cratic civilization is, in short, sentimental rather
than &ynical. it has an sasy solution for the problem
of anarchy and chaos on both the national and inter-
national level of community, because of its fatuous
and superficial view of man. It doss not know that
the same man who is ostsensibly devoted to the 'gommon
good' may have desires and embitions, hopes and fears,

e 1
which set him at variance with his neighbor." This

1. Ibid., p. 11 . - i
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was the fact that the Nazi propagandists used to the
utmost of their diabolical intelligence. Todsy we

speak glibly of an international®conscience but the‘
snmnies of free men know the dark side of human 1lifse

and more elearly‘assess the power of self-interest in

. our pretensions of preserving order for the good of

- the world.

The philesophy of modern liberal democracy has
utterly fsiled to take sufficlent cognizance of the
fact that man is a sinner, and that being such, he
attains no level of human achisvement in which there
is not some corrupﬁion of inordinats self-love. Indeed,
the spokesmen of bourgeoils democracy have been eomplétely
unawére of the extent to which, in the history of demo-
-oratic devslopment, the ideals volced were corrupted
by middle-~class interests.. The particular perspec#ives
of a bourgeois society have besen fondly conceivéd éél
being ultimate. "if we survey any period of history
and not merely the presént tragic era of world cata-
strophe, it becomes quite apparent that human.ambiﬁ;on,
lusts and desires, are more 1n§v1tably-1nordingte, that
both human creativity‘and human evil reach greater

heights, and that conflicts in the ocommunity between

varying conceptions of the good and between competing
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expressions of vitality are of more tragic proportions
than was anticipated in the basic philosophy which
undsrlies democratic civilization.”l

The grest sin -- which to the Christian is the
quintescence of sin --of self interest and the prids of
claiming that the interest of self 1s the intersst of
all (such ss civilization), thét is, of pretending that
a pa;tiéular interest is an ultimate ons, has had a

perfoct 111ustrat10n in a recent international event.

When Oliver Lyttleton, wishing to pay the United States

a compliment, stated that she was not forced into the

4war'by the Japsnese attack on Pearl Harbor, but rather,

because of her aid to Great Britain, she had really
provoked the attack, América resented the statement,
for it challenged the official statement that she was
in the war because her interests weré threatened.
Which seams to séy that a modern nation cannot go to
war except out of self-interest, but onoe in the wér
must claim to be motivated by higher ihterests.

The Christisn doctrine of man as s creature enables
us to appreciate fully the'perénnial power of particular-

ity in human culture. The perspactives of evsery culture

have a particular historlical locus, and the pretension
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that they are universally valid and final, the Christian
will consider as a manifestation of the sin of prida.
The:doctrinevthat man 1s a sinner enablss us to have a

* secure basis for not accepting a\dictatorship. No one
man, nor any group of men, can aésume that they are in
the possession of the whole of truth. This doctrins's'
measurement of the depth of evil in:nén acts as a
constant bulwark against tyranny. The Christian doctrine
that man is a child of God 18 an assertion that man has
‘an eternsl destiny which is already 1n process. Or as
Témple has so characteristically put it, "If man is
indeed destined for eternal life in fellowship with God,
thatbis a fact so important in his whole nature that the
Sﬁate must take note of it, end have & care that the
faots of life which fall under its own control are not
so ordered as to hinder thé citizens from qualifying
for thelr eternal destiny.....The Church is fully en-
titled to say to the State, 'You must not let men
starve'ﬂ]. These basic poinﬁs in the Christian doctrine
of man are thus surely absolutely essential to the
aqrvival of demoeracy in an age when the trend is in-
avitably towards a greater centrslization of power.

1. Templs, W., Citizen and“ChurchngthEyfg and
Spottiswoods, Ltd., London, 1941, p. 8l
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Democracy, morgover, if it is to really fﬁnotion,
fequires what 1s one of the first fruiﬁs of the Chris-
tian religion -- humulity. "Democratic 1life requires

8 spirit of tolerant coopsration between individuals
and groups which can be achieved by neither moral
cynics who know no law beyond their own intsrest, nor
by morsl idealists, who acknowledge such & law but are
unconscious of the corruption which insinuates 1itself
into the statement of 1t by even the most disinterested
1dealisbs."1 The fact that Christ is the finsl norm
for“human existencs will keep ‘Christians from ever be-
comiﬁg'aatisfied,wiﬁh either~social,ideals or actual-
ities. The fact of human sin in every level of achieve-
ment will save us from thersenxhgental idea that what
1§ worth doing in our time will be done easily. The
Christian faith in ; God who can complsets what finite
man can nevsr complets will-save us from thse despair’
to which so many sensitive idealists and reformers,

<

lacking such a faith, have been driven in our time.

1. ' Niebuhr, op. cit., p. 151.
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‘Postscript: - The Rights of Men
| ) fL"I go .
iest,in_a,landscape of the mind . . -
A country where. the lights are low

" And where the ways are hard to f;nd".'

- - Geoffrey Scott

- Our study has. led us to the conclusion that the.

Christian doctrine of man is a more realistic end .

therefore more truthful estimate of the nature and

purpose of man than is offered in secular philosc-

phies. If,this be true, then the Ghristian rq11g1on@

ought,ﬁq“be;capab;e of providing some direc;ionfés '
we face our principal social issues.

There are many grest soclal issues confronting-

us, butrtheions:outstanding issue 1nlour1day 1s;th&£'
of the rights of the individual in relationship to . .

the rights of the community. The individual is
organically related to the community, yet he is -
cspable of transcending the community and indeed the

whole historilcal process. The question thus becomes

that of findingAan»effective,balance'between indivi--

- dual freedom and communal order. The fact that_'

modern civilization has nervously oscillated between.
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an anarchic laissez-faire individuslism and a collec-

tivism whioh regards the community as an end 1n'1téelf
and as the sole arbiter of truth, ﬁould'suggest‘ﬁhat
our problem has not bean plumbed with sufficient
thoughﬁ. o o |

“The hour of day, mbrédﬁer;.mgkés the question
mos t urgent. ‘Withbhf"a;doubf, the trend 6fdthé time

13 irrevdbab1y‘t6wards“a’gréateryeéntrdlization‘6f

‘deerL7~Cblié6tivism ié“Sﬁﬁééding“ahd‘willfconxihne to

spread 1its power over what previously has besn the ex-
clusive domain of individusl enterprise. The pfobiems

posed bﬁ‘éontémboréfyiindﬁétrialism'hbéossitateé‘sﬁéh 

1562

a course. And its justification will lie in its being -

an attempt to preserve the integrity of the edmmnhity
of individuals fram‘the tyranhy'df7a’féi individuals
made possible by the béwer“plaoed:in theif”handé‘by
modern industrislism and technics. With'much‘JuStifi-
cation, then, it is comtended ﬁhat’tﬁe scopse of indi-
viduasl enterprise must be'iestricted for the'burpose~;
of communsal order snd iuéidentally to provide a :
greater scope“bf enterprise to a gfeétor nﬁmber. -
Collectivism' can thus mean either Fascism or democratic
Socialism. There are many factors that will determine

which will be the result, but there is none that will
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be more detenmining~than.our!conception:éf "the rights
of man,” what they ere, and what their basis is. ..
The. thought of John Stuart Mill, one of the
grestest prophets of liberalism, is pértinentrto this
subject. Mill counsidered that man's freedom to speak
" his mind: and to argue:for;his opihion,qu of particular
importance. Diqcussion'1tself},heucontqndad,‘1s~§he
siftihgyprocéss;by whiéﬁ the more: foolish variants .
smong proposed ideass are killed off, and the more
promising ones handed on to the later stgges~of;the;vﬂ
tourney.i;Spciety:may;tﬁns begsafely,expeoted,tggelhm-
.inqtay"dangerous thought" in its struggle for au?vival
and progress. This' freedom might be called the "right
to~know;"§da.Norman,&ngell;designatgs;ip.} ggUntrahm—
elled discussion, freedom of spaéch and press, and
rree.aécessfto all other means of knowledge, are thus
included in this basic freedom. “The basis that Mill
gave this freedom was, however, that it was in the
interests of the public welfare. The basis is not an
inherent right, but a}sociai utility. This basis has
| been most- attractive down to: the present day, and it
po#sesseSimany values, but it has twé principal weak-

‘1. See Angell, N., Why Freedom Matters, Penguin
Book, 1940. ,
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nesses which have been‘glgringly revealed in our time.
First, this view suggests that all 15;38 and,theorieé
shall remain on equal footing, with the result :that
all ideas in principle are emasculated. The germ of

enemia 1s harbored in this view. of liberalism and we

- are reapingAthe—consequénces; With such e view, the

liberal, if he is true.to Mill's principles, should -
be liberal to even anti-liberal theories, Its -

practical result is inevitably appeasement. Thse

. second weakness is of & different nature, but results

1nwa“similaf”conseqdence.;VFreedom is ‘not so much & .
right, an-end in itself, it is:a means to an end, the.
end;being the soclal good. ’The‘wholeﬁpoinx-Of his
argument;isjgpt that;intolerance‘infringesﬁupon'a'
Mright," but.that society is likely to lose by it.
Civil liberties are-not~“rights," they are merely
privilegeég:UOngthis‘ground;?astHbckingipoints out,

"the moment it 'ean be“shown:that'society>stan69'tof*~

- gain*by"intOIQranoé Mill cean have no: word to saylin

behalf of liberty.  Once ‘adopt this standard of.

- measure, namely, that&the,individualkhas,no rights

‘1n€the:11terai sense-of the word, but may have such:

privilegeS'asfare,consistent‘vith'the public welfsare,

one is but a step away from the question, who is to
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decide what 1s consistent with public welfare? And
then we are ét»thg door of Leviathen and Mussolini."l
In other words, 1£ liberty 1s depgndent upon fhe

soclal welfare, then people have no real right to

answer a dictator with an unconditional "No." They

' can-only debate as to what 18 the social welfare,

which in a society where the social reslities are the
reél;tios-of power,vdoe;,nnt amouﬁw to‘ahything very
potent.: | | |

' We have[np;quarrel,with Mill's’contehtion»that :
‘the "right to know and express” is a fnndaﬁental“human
right. . We would instead emphasize the conviction that
such a freedom 1s a "right," and not a social pfivilege.
It is 8 right, because man 18 8 being who is more than
a communal animal; he is s belng who has a destin&
beyond that of the soclsl group. Having, as the
Christian firmlj~avows, an eternal destiny, he has .the
right to know" by virtue of that fact which is indep-
endent of his communal privilege. In short, the hori-
zontal relations of man are an insufficient basis for
inherent rights..'lt‘is man the worshipper, not ﬁerely‘
manjthegbiologicél fact and man the member of a group,
‘that possesses rights. And hisArights are the rights

® W e e WM e @ W @ @ W = @ W W @ @ e @ @ @ e o @ ® W -
n "

1. Hocking, E., The Lasting Elements of Individuglism,
Yale Univ. Press, 1937, p. 83.
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of spiritual growth, which is the purpose of his ex-

right and the duty to think and speak, and, if needs

be, organize, when he is}éuppressed as well as when
he is ummolested. The right to Know and éxpress, to
worship anmd to work oreatively, are thus inherent
righte. | ' |

| This raises the perplexing and serious quéétion
of the nature‘and extent of the "rights" of the com-
munity. Our contention is that the community or state
as such has no’rights“inhérentjwithin its structure.
It has the "right" to direct, restriect, controi,'govern,
and so,fdéth,'but they are derivative rights. That is,

they(are derived from the expressed will of the majority

of the people. A oclesr recognition of this fact may

save us from being confused when a state power assumes

the "right" of undelegated pOWers; Moreover, the com-
munity has the "right" to sesk the "delegated right"
of exercising its commotive as well as its executive

function. The o0ld individualistic liberalism, believing

~ that that govermment is best which governs least, tended

to overlook this important funetion of govermment. If

we are to be realistic, we must realize that the state

today 1s and must be, more than an umpire., The state
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is more than an umpire, becauss through it we must
move for the achievement of a common purpose. What
then‘are'the "rights" of the community or state exer-
cising 1ts,cammotive~as well as 1its Jﬁdicial,,legis-‘
lative and executive functions, in relationship to
the inherent rights of individusls? |

. The community hes the ‘*r:lght" to so organize its
economic 1life as to provide creative work for all its
memberé.':The community has the "right" to restrict
the eommercial,éctivitiea of sny individual,ﬁhich
'interferey,vith'thé.raalization of this or any other
legitimate social aim. The state has the "right" to
enforce its' will in regard.tcgthese:éndaany'other‘
matters which areide1egat6d to it by;oohﬁtitution and

election. But 1t must agsin be emphasized that the

rights of the community or of the .state, as a partiou-
lar fonh of community, are at all times derived from
the people. . The rights ofvthe,communitylmay,'ét a

by | given time, be very stroﬁg“and far-reaching, but they

Gor g : E will be,suchwbecauSe’they have been derived from the
o people who individually alone possess inherent ﬁights
o e | ‘and by .virtue of this fact have the further "right" to

revoke the powers delegated to. the community. .

_ Obviously, with the extension of the '"rights" of

: . . -
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the state and the enlargement of the commotive function

~of the state, every check, such as the franchise and

regular elections, must be kept open and free from

‘corruption.,yptherwiae it will be only too readily for-

gotten that the rights of the state are derivative;
It is clear from the above sketching of thg,prbblmn
that the thinking of contempdraryrpagple is strongly

conditioned by a realizatiqnvot%both~the,rquiraments

- and -the perils of;strgngfgovernment,,xBoth the need
'and_the.peril have been graphically revesled in the

lasﬁ Qecade. "Any definition of a propef;bglgncé
betwesen freedom and order must always,be_at‘leaat
sl;ghtlyvcolored by the.exig§né1esQ9£.the moment which
may make the peril,of‘tha one seem greater and the v |
security of_therthor\thefefore prererable."? - That-

is particularly true of the present social scens. It

‘has thus sesmed necessary that- the inherent and in- -

vicleable human rights of man as man should be held in
the olear light of day in the moment when‘tﬁe need for
the exercising of the commotive function of the state |
with all‘the,powers pertaining to it, is-smﬁhasized.-

| In other words, the task ofimodernvsociety-is that

l. Niebuhr, R., The Children of Light and the
Children ggvDarknqgs, p. 78.

T




160

Chapter VI

of maintainiﬁg the essentlal and eternal valugs of the
old soeial liberalism in a society possessing new
social realities and in which the peculiar economic

and social system, with which libersl values have here-

tofore been 1ntertw1ned, will be superseded. If these
values are to be maintained, the Christian conception
ey seems to be the only one strong enough to withstand

RO theVpressurés of the social realities already vigorous-
ALy 1y operating within our sociasl structure. The "rights"
e | | of man ean be successfully upheld only when msn is
conceived as a being with a more than tbméorél‘deStiny
i ~ and possessing a”relaﬁibﬂéhip with a world of transcen-
bin ' - dent ‘value and being. Atpﬁrély‘témpdral'and'1nsigh1f1-
| oant animal like "man the biological fact" could lay no
o B “6laim to inviolable rights and could not be considered

| under obligation to perform certain duties. Since man
el is also a sinner, the-Chfistian:muét be égaihst every
ey kind of totalitarianism. The assumption of a'p081ﬁ10n
Sl ' of irresponsible power will suggest to him, not the .
suthority of wise leadership, but a sinful pridé‘fever-
ishly attempting‘td_make71£self'secure’against the
pefils of socisl vicissitude. The need for this meta-
physical and theological foundation fbr the "rights of

man" ss the precondition of a free and functioning

, ‘ - ‘ | | : .7  ‘ . ‘ o | '
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éociety is unnerving,in its acutoness. In thé words
of Professor Hocking, "Liberalism at 1ts root has besn
an 1nvisib;e futgrity embeddad 1n'£he puman present,
together with an leigatioﬁ upon each man to make him-
self aider and abetter of that possible future both in

himself and in others as a divine destination, not as
a 'pursult of happiness' in the fields of property,

Pleasure and motion. Given this rootage, liberalism

can supply the 1ronzn05t essential to civilization,

that obligation which 1s the point of supreme worth
outside every racial and national limit...,.Cut away

from this rootage, liberalism loses itself in futility

end mischief, in the self flattery of foolish masses,
in the endless stewing and log rolling of private
interests waving the false flag of rights, in the

' futility of compromising parlisments and the ondless

hypoorisy of international professions. In recurring

to its originsl source,'liberalism finds the nsrve of

gonuine universalism in reversence for human revasrence,
not for the abstraction 'man' as a bilological fact."
It 1s man the creaturs of God, man the worshipper, who

haé rights. Realization of the potent relevance of

56.
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Chapter vx' .

this truth to the world, will serve to remind Christians

'and the Christian Church of the spiritual and socisal

might of their high calling.

FINIS.
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